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The Difference between ן ֵּנה ,ֵה  1ְרֵאה and ִה

Christo H. J. van der Merwe, Stellenbosch 

 
 

Abstract 

The present work investigates the differences between three apparent near-
synonyms ִהֵּנה ,ֵהן and ְרֵאה. Their semantic potential is established on the 
basis of exhaustive studies of the occurrences of each form in the Hebrew 
Bible. We conclude that the most prototypical sense of ְרֵאה overlaps with 
one of the less typical (i.e. secondary developments) of ִהֵּנה but that ְרֵאה and 
 .cannot be used interchangeably ֵהן
 
 

1. Introduction 

According to BROWN, DRIVER and BRIGGS (1907: 908) and HALOT (2000: 
-sometimes functions as an exclamation and thus may be consi ְרֵאה ,(1159
dered as a near-synonym of ִהֵּנה. HALOT also refers to the fact that the paral-
lel text of (#1) in (#2) uses ִהֵּנה instead 2.ראה 

 

יא  1 ן ַהָּנִב֔ ֶל֙� ֶאל־ָנָת֣ אֶמר ַהֶּמ֨ ֹ֤  ַוּי
ים  ית ֲאָרִז֑ ב ְּבֵב֣ י יֹוֵׁש֖ א ָאֹנִכ֥ ה ָנ֔  ְרֵא֣
ה׃ ב ְּב֥תֹו� ַהְיִריָעֽ ים יֵֹׁש֖ ֱא-ִה֔ ֲארֹון֙ ָהֽ  ַוֽ

The king said to the prophet Nathan, 
“See, I am living in a house of cedar, 
but the ark of God stays between tent 
curtains” (2 Sam 7,2). 

יא  2 ן ַהָּנִב֗ יד ֶאל־ָנָת֣ אֶמר ָּדִו֜ ֹ֨  ַוּי
ים  ֲאָרִז֔ ית ָהֽ י יֹוֵׁש֙ב ְּבֵב֣ ה ָאֹנִכ֤  ִהֵּנ֨
ַחת ְיִריֽעֹות׃  ַוֲא֥רֹון ְּבִרית־ְיהָֹו֖ה ַּת֥

David said to the prophet Nathan, 
“Look, I am living in a house of cedar, 
but the ark of the covenant of the Lord 
is under tent curtains” (1 Chron 17,1). 

 

If one further considers Jer 1,9–10 (#3), it indeed appears as if these two 
lexemes are interchangeable. 

                                                 
1  The financial assistance of the National Research Foundation (NRF) of South Africa 

towards this research is hereby acknowledged. Opinions expressed in this publication and 
the conclusions arrived at are those of the author and are not necessarily to be attributed 
to the NRF. 

2  For heuristic purposes, I translate ראה as “see.” Where relevant, an interpretative trans-
lation is provided in brackets. 
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ח ְיהָֹו֙ה ֶאת־ָי֔ד 3 י ַוִּיְׁשַל֤ ע ַעל־ִּפ֑ ֹו ַוַּיַּג֖  
י  אֶמר ְיהָֹו֙ה ֵאַל֔ ֹ֤  ַוּי

Then the LORD put out his hand  
and touched my mouth;  
and the LORD said to me,  

י8׃  י ְּבִפֽ ִּתי ְדָבַר֖  Look, I hereby put my words in your“ ִהֵּנ֛ה ָנַת֥
mouth.” 

י8׀ ַהּ֣יֹום ַהֶּז֗  ה ִהְפַקְדִּת֣ ה ַעל־ַהּגֹוִי֙ם ְרֵא֞
  ְוַעל־ַהַּמְמָל֔כֹות

See, today I appoint you over nations 
and over kingdoms,”  

 

This hypothesis is strengthened if one considers (#4) and (#5). In each of 
these instances, the same qatal form of the lexeme נתן is used as in Jer 1,9. 

 

ה  4 ים ְלַפְרעֹ֑ י8 ֱא-ִה֖ ה ְנַתִּת֥  ְרֵא֛
8׃ י8 ִיְהֶי֥ה ְנִביֶאֽ ן ָאִח֖  ְוַאֲהרֹ֥

See, I have made you like God to 
Pharaoh, and your brother Aaron shall 
be your prophet. 

 ָּך  ר ֲאַצֶּו֑ ת ָּכל־ֲאֶׁש֣ ר ֵא֖ ה ְתַדֵּב֔  You must say everything I command ַאָּת֣
you (Exod 7,1). 

 ְד8֔ ֶאת־ְיִרי֖חֹו  5 ִּתי ְבָיֽ  ְרֵא֙ה ָנַת֣
ִיל׃ י ֶהָחֽ ּה ִּגּבֹוֵר֖  ְוֶאת־ַמְלָּכ֑

See, I am handing Jericho over to you, 
along with its king and soldiers.  

ה  י ַהִּמְלָחָמ֔ ל ַאְנֵׁש֣ יר ּכֹ֚ ם ֶאת־ָהִע֗  You shall march around the city, all the ְוַסּבֶֹת֣
warriors circling the city once  
(Josh 6,2–3). 

 

In each of the above-mentioned cases, the expression introduced by ראה is 
followed by a directive. To complicate matters, ן ֵה is used in a similar type of 
construction, i.e. one where the clause introduced by ןֵה  provides the ground 
of a subsequent directive (#6).  

 

י  6 ֶמׁש ֶאת־ָאִב֑ ְבִּתי ֶא֖  ֵהן־ָׁשַכ֥
י ִעּמֹו֔  ִא֙י ִׁשְכִב֣ ְיָלה ּובֹ֨ ִין ַּגם־ַהַּל֗ ּנּו ַי֜ ַנְׁשֶק֨

 ַרע׃ ינּו ָזֽ  ּוְנַחֶּי֥ה ֵמָאִב֖

Look, I lay last night with my father; let 
us make him drink wine tonight also; 
then you go in and lie with him, so that 
we may preserve offspring through our 
father (Gen 19,34). 
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The question then arises, what is the difference, if any, between these three 
lexemes? In recent times, exhaustive studies of ן 3ֵה  and 4ִהֵּנה  have been 
undertaken. Except for one (i.e. GARR 2004), all these studies were conducted 
in terms of a cognitive semantic approach to lexical semantics.5 This implies, 
amongst other things, that (1) the semantic potential of each lexeme was for-
mulated, (2) the polysemic senses of each lexeme were described in terms of 
family relationships that developed through radial shifts derived from a core 
semantic value, (3) each sense distinction has a prototypical meaning which 
often coincides with particular syntactic constructions and/or contexts of use 
and (4) the borders between these various sense distinctions are sometimes 
fuzzy. It is therefore hypothesized in this study that the most justifiable way 
to ascertain the differences between these three lexemes is to first determine 
the semantic potential of ְרֵאה and then to compare the semantic profile of 
each lexeme with one another.  

This study is therefore structured as follows: in section 2, the semantic 
potential of ְרֵאה, as an imperative form of the root ראה, is established; in 
section 3, the semantic profile of its apparent near-synonyms is described; in 
conclusion, it will be indicated that the most prototypical sense of ְרֵאה over-
laps with one of the less typical (i.e. secondary developments) of ִהֵּנה, but 
that ְרֵאה and ֵהן cannot be used interchangeably in the same way as ְרֵאה and 
 .ִהֵּנה
 
 

2. The Semantic Potential of ְרֵאה 

Assuming that any specialized use of the imperative form of a lexeme repre-
sents a development of the normal uses of that lexeme, we commence with a 
brief overview of all the Qal senses of the root ראה. Next, we consider the 
senses and distribution of all the imperative forms of the root. Finally, we es-
tablish those cases that appear to overlap with ֵהן and ִהֵּנה. 
 
2.1 The root ראה 

According to H.F. FUHS (2004: 210), the root ראה is “attested most widely in 
the South Semitic languages.” Among the Canaanite languages it is attested 

                                                 
3  W.R. GARR 2004 and C.H.J. VAN DER MERWE – J.A. NAUDÉ forthcoming. 
4  C.H.J. VAN DER MERWE 2007 and C.L. MILLER-NAUDÉ – C.H.J. VAN DER MERWE forth-

coming. 
5  For an excellent overview in this regard, cf. D. GEEREARTS 2010, 182-287. 
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only in Moabite. Outside the Hebrew Bible it is attested three times in the 
Lachish letters. The equivalent of ראה in Akkadian is amaru.  

The root ראה occurs 1303 times in the Hebrew Bible. Of these, 1291 are 
in the Qal. As far as its distribution is concerned, FUHS (2004: 213) points out 
its concentration in the books of Genesis (141 out of 328 times in the Penta-
teuch) and Psalms (100 times). Also significant is “the paucity of occurrences 
in the Chronicle’s history (55 times) in comparison to the Dtr History” (225 
times) (ibid.).  

As far as the semantics of the lexeme are concerned, the most exhaustive 
treatments are to be found in D. VETTER (1997: 1176–1183) and FUHS (2004: 
208–242). For the purposes of this study, a brief summary of each will suf-
fice.  

VETTER (1997: 1178) states that the chief meaning of ראה is “to see” and 
that sensory perception precedes all other semantic developments. He disting-
uishes the following senses:  

First, concretely: (1) simple seeing with the eyes and (2) seeing and hear-
ing in the sense of becoming aware.  

Second, figuratively: (1) intellectual apprehension in the sense of “to de-
termine, observe, note,” “to perceive, understand,” “to take note of, perceive 
and understand,” “to distinguish,” “to consider,” including the interjection 
“Behold”; (2) general expressions of life in the sense of “to live” from the 
construction “to see light” or “to see the sun,” “to experience, adapt to some-
thing,” “to have confident relations with somebody” (from the construction 
“to see the countenance of”); (3) “to inspect, to see about something” (in the 
sense of taking care of), “to visit,” “to select, choose,” “to uncover.”  

FUHS (2004: 216) establishes that a “Global classification into two seman-
tic groups is justifiable in that, besides the sensory visual aspect common to 
both, one group places more emphasis on the noetic aspect, the other on the 
emotional.” Typical of the former would be (#7) and for the latter (#8). 

 

ב  7 ה ְלַיֲעקֹ֑ ר ָיְלָד֖ ה ֲאֶׁש֥ א ִדיָנ֙ה ַּבת־ֵלָא֔ ַוֵּתֵצ֤
ֶרץ   ִלְר֖אֹות ִּבְב֥נֹות ָהָאֽ

Now Dinah the daughter of Leah, 
whom she had borne to Jacob, went out 
to visit the women of the region  
(Gen 34,1). 

אּו ַוִּיְר֕אּו  8 יו ָּב֔  ְו֤הּוא ָיָצ֙א ַוֲעָבָד֣
 ְוִהֵּנ֛ה ַּדְל֥תֹות ָהֲעִלָּי֖ה ְנֻע֑לֹות

After he had gone, the servants came 
and saw, to their surprise, that the 
doors of the roof chamber were locked! 
(Judg 3,24). 
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Apart from “the everyday uses of the lexeme” (2004: 214–222), FUHS also 
distinguishes a range of (a) specialized (223–228) and (b) theological uses 
(229–239). Relevant to this study is the specialized use that he calls (225) “a 
formulaic expression conveying ownership of things and persons or appoint-
ment to office,” e.g. Deut. 1.8 (#9). The formulaic expression he refers to is 
listed as one of the idiomatic expressions of ראה, viz. (214) ְרֵאה ָנַתִּתי. 

 

  ְרֵאה ָנַתִּתי ִלְפֵניֶכם ֶאת־ָהָאֶרץ  9
 ּבֹאּו ּוְרׁשּו ֶאת־ָהָאֶרץ 

  ֲאֶׁשר ִנְׁשַּבע ְיהָֹוה ַלֲאבֵֹתיֶכם

See, I am giving the land before you; 
go in and take possession of the land 
that THE LORD swore to your ancestors 
(Deut 1,8). 

 

It is beyond the scope of this study to critically analyze the lexical description 
of VETTER (1997) or that of FUHS (2004); however, from the above-men-
tioned depictions of these two major BH resources, it is evident that VETTER 

(1997: 1178) limits the construction investigated here to the notion of “to 
consider”,6 while FUHS (2004: 214) focuses on the “idiomatic expression” 
 The findings of this study will in a sense confirm the views of .ְרֵאה ָנַתִּתי
these scholars and complement them by means of a more nuanced profile of 
the imperative use of ראה. We now turn to the Qal imperative use of ראה in 
the Hebrew Bible. 
 
2.2 The Qal imperative uses of ראה: a general profile 

The Qal imperative form of the root ראה appears 143 times in the Hebrew 
Bible. The majority, i.e. 84, are 3rd person singular. Of the rest, 47 are mascu-
line plural, 11 feminine singular and one a feminine plural. If one considers 
the semantics of these forms, the following picture emerges: for 41 of the 47 
instances (i.e. 87%) of the plural forms, and 9 of the 11 instances (i.e. 81%) 
of the singular feminine forms, the semantic values of the imperative uses are 
similar to the typical uses of the root in the other Qal conjugations. In these 
instances it is not possible to postulate near-synonymity with ִהֵּנה and/or ֵהן. 
In the case of the 3rd person singular, the situation is different: only 56 of the 
84 (i.e. about 66%) are not potential near-synonyms of ִהֵּנה and/or ֵהן. It is 
significant that of the remaining 26 instances, 16 are of the construction ְרֵאה 

                                                 
6  However, according to VETTER (1997: 379) “The (asyndetic) impv. of r’h “to see” can 

assume a similar function [i.e. as ֵהן and ִהֵּנה CHJvdM] as a call for attention and a 
demonstrative in that it loses its proper verbal significance (in approximately 1/3 of all 
cases).” According to our analysis, this shift in meaning occurs in only 25% of the in-
stances, cf. section 2.3. 
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+ qatal. Of these 16, 9 are what FUHS (2004: 214) calls the idiomatic expres-
sion ְרֵאה ָנַתִּתי. 

From this statistical profile of the imperative uses of ,ראה  it is evident that 
the instances where the imperative form of the root appears to be a synonym 
of ִהֵּנה and/or ֵהן are relatively few in number. It is also reasonable to expect 
that these uses typically have an identifiable family relationship with the 
general range of uses of the Qal form of the root ראה. We will now consider 
the data and illustrate that this is indeed the case. 

The sense of seeing with one’s eyes or observing something in person, e.g. 
(#10),7 and seeing in the sense of observing and becoming aware of (or realiz-
ing) something, e.g. (#11) and (#12),8 is by far in the majority. Although not 
as frequent, but also relatively pervasive, are instances where “the act of see-
ing” no longer primarily involves physical entities, events or states of affairs, 
but the intellectual apprehension of a situation. This may be described as 
considering a situation and/or having insight into it, e.g. (#13).9 

 

ה ִמן־ַהָּמ֖קֹום  10 י8֙ ּוְרֵא֔ א ָנ֤א ֵעיֶנ֙ ָׂש֣
ם  ה ָׁש֑  ֲאֶׁשר־ַאָּת֣

ְדָמה ָוָיָּֽמה׃  ְגָּבה ָו ֵק֥ ָנה ָוֶנ֖   ָצֹפ֥

Raise your eyes now, and look from the 
place where you are, northward and 
southward and eastward and westward 
(Gen 13,14). 

י 11 ְנִיי ִמּׂשְֹנָא֑ ה ָע֭ ה ְרֵא֣ ִני ְיהָֹו֗ ְנֵנ֬  Be gracious to me, O LORD. See what I ָחֽ
suffer from those who hate me  
(Ps 9,14). 

יָט  12 נּו ַהִּב֖֯ ָיה ָל֔ ה־ָה֣ ר ְיהָֹו֙ה ֶמֽ  ְזכֹ֤
נּו׃ ה ֶאת־ֶחְרָּפֵתֽ  ּוְרֵא֥

Remember, O LORD, what has befallen 
us; look, and see our disgrace  
(Lam 5,1). 

י8  13 ן ְּבֵעיֶנ֗ אִתי ֵח֜ ה ִאם־ָנ֩א ָמָצ֨ ְוַעָּת֡
ֲע8֔  8 ְוֵאָד֣ ִני ָנ֙א ֶאת־ְּדָרֶכ֔  הֹוִדֵע֤

Now then, if I have found favor in your 
sight, please show me your ways, so 
that I may know you and find favor in 

                                                 
7  See also Gen 31,12; Num 27,12; Deut 3,27; 32,49; 1 Sam 24,12; 26,16; 2 Kgs 10,16; Job 

22,12; 35,5; Prov 6,6; Eccl 7,13; Ezek 8,9; Zech 5,5. In the feminine singular: Isa 49,18; 
60,4; Jer 13,20. In the masculine plural: Exod 14,13; 1 Sam 12,16; 14,29; Josh 2,1; 
22,28; 2 Chron 20,17; Isa 40,26; Jer 7,12; Lam 1,12; Amos 3,9; 6,2; and in the feminine 

plural: Song 3,11. 
8  2 Kgs 19,16; Job 40,10-11; Pss 25,18; 25,19; 37,37; 59,5; 80,15; 84,10; 119,153; 142,5; 

Isa 63,15; Lam 1,9; 1,11; 1,20; 2,20; 5,1; Dan 9,18; Isa 37,17; Ezek 40,4; 44,5. In the 
feminine singular: Ps 45,11; Jer 2,23; 3,2. In the masculine plural: Ps 66,5; Isa 6,9; Jer 
2,31; Lam 1,18; Hab 1,5.  

9  In the masculine plural: Exod 10,10; 16,29. 
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ן ְּבֵעיֶנ֑י8  ַען ֶאְמָצא־ֵח֖  ְלַמ֥
י ַעְּמ8֖ ַהּ֥גֹוי ַהֶּזֽה׃ ה ִּכ֥  ּוְרֵא֕

your sight. Consider too that this nation 
is your people (Exod 33,13).10 

 

In some cases, primarily the outcome of an observation and consideration of a 
situation11 is profiled, e.g. “find out” (#14),12 (#15)13 or “establish, decide” 
(#16).14  

 

א  14 אֶמר ֗לֹו ֶל�־ָנ֨ ֹ֣  ַוּי
י8֙  ה ֶאת־ְׁש֤לֹום ַאֶח֙  ְרֵא֜

So he said to him, “Go now, find out if 
you brother are well (lit. find out the 
peace of your brothers)” (Gen 37,14). 

ר ִאּ֔תֹו ִּפְקדּו־ָנ֣א  15 אֶמר ָׁש֗אּול ָלָע֙ם ֲאֶׁש֣ ֹ֣ ַוּי
י ָהַל֣ נּוּוְר֔אּו ִמ֖ � ֵמִעָּמ֑  

Then Saul said to the troops that were 
with him, “Call the roll and find out 

who has gone from us” (1 Sam 14,17). 

ר׃  16 י ָּדָבֽ יב ֶאת־ׁשְֹלִח֖ ה־ָאִׁש֥ ה ָמֽ ה ְרֵא֔  So now, decide what answer I shall ְוַעָּת֣
return to the one who sent me 
(1 Chron 21,12). 

 

In a number of cases, ראה is used in fixed expressions with ידע. In these ca-
ses, ראה appears to contribute a sense of precision,15 i.e. “know for certain” 
(e.g. #17), “determine precisely” (e.g. #18) or “make a firm decision, consider 
well” (e.g. #19). 

 

ַׁשע֙  17 ה ָוֶפ֙ י ָרָע֤ ין ְּבָיִד֜ ע ּוְרֵא֙ה ִּכ֩י ֵא֨ ַּד֤
� אִתי ָל֔  ְולֹא־ָחָט֣

You may know for certain that there is 
no wrong or treason in my hands.  
I have not sinned against you  
(1 Sam 24,12). 16 

                                                                                                                              
10  Ps 119,159; Eccl 7,14; 1 Chron 28.10; in the masculine plural: 1 Sam 12,24; Deut 32,39; 

Ps 34,9; 2 Chron 19,6. 
11  In the case 1 Sam 16,17, a person with certain qualities has “to be found.” 
12  In the feminine singular: Judg 16,5. In the case 1 Sam 16,17, a person with certain quali-

ties has “to be found”. 
13  Also in the masculine plural: 2 Kgs 7,14; Jer 2,10; 6,16 (dubious example); 30,6. 
14  Ps 139,24. 
15  This sense is also detected in Exod 25,40; 2 Sam 13,28; 2 Kgs 10,23.  
16  In the masculine plural: 1 Sam 12,17; 14,38; 1 Kgs 20,7; 2 Kgs 5,7. In feminine singular: 

Jer 2,19. 
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ינּו ֗עֹוד ּוְד֤עּו ּו 18 א ָהִכ֣ ְראּו֙ ְלכּו־ָנ֞
הּו  י ָרָא֖ ְהֶי֣ה ַרְג֔לֹו ִמ֥ ר ִּתֽ ֶאת־ְמקֹומֹ֙ו ֲאֶׁש֣

ם  ָׁש֑

Go and make sure once more; 
determine exactly where he is, and who 
has seen him there (1 Sam 23,22).17 

ה  19 ע ּוְרֵא֖ ק ְוַד֥ אֶמר לֹ֙ו ֵל֣� ִהְתַחַּז֔ ֹ֤  ַוּי
י ה ִּכ֚ ר־ַּתֲעֶׂש֑ ת ֲאֶׁשֽ ה ֵא֣ ת ַהָּׁשָנ֔  ִלְתׁשּוַב֣
י8 ה ָעֶלֽ ם עֶֹל֥ ֶל� ֲאָר֖  ֶמ֥

He said to him, “Come, strengthen 
yourself, and consider well what you 
have to do; for in the spring the king of 
Aram will come up against you”  
(1 Kgs 20,22).18 

 

From the profile of the semantic values of Qal imperative forms that we do 
not consider as possible near-synonyms of ֵהן and ִהֵּנה, three related senses of 
the lexeme stand out: first, instances of acts of physical seeing and observing; 
second, acts of mental awareness and consideration; and third, acts where the 
outcome of a physical act of seeing and/or mental consideration are involv-
ed.19 We hypothesize that those 36 instances that are potential near-synonyms 
of ֵהן and ִהֵּנה will be related to at least one of the above-mentioned senses. 
 
2.3 Potential near-synonyms of ֵהן and ִהֵּנה 

If we disregard for a moment number and gender, we have 36 instances of 
-to consider. We will commence with a statistical overview of their syn ראה
tax and semantic scope. 
 
2.3.1 The syntax and semantic scope of ראה 
(i) ראה + noun phrase (3x) 
A feature of each of these cases is that ראה + noun phrase provides the 
ground of another speech act, either a preceding (#20) or subsequent directive 
(#21), or a subsequent assertion (#22). 

 

י ַה 20 ח ְוַיַ֛על ֲאדִֹנ֥ וִיַּק֥ יָנ֑ ֶל� ַהּ֣טֹוב ְּבֵע֯ ֶּמ֖  

ים  ה ְוַהֹּמִרִּג֛ ר ָלעָֹל֔  ְרֵא֙ה ַהָּב ָק֣
ים׃ ר ָלֵעִצֽ י ַהָּב ָק֖  ּוְכֵל֥

Let my lord the king take and offer up 
what seems good to him; see (i.e. here 

are) the oxen for the burnt offering, and 
the threshing sledges and the yokes of 
the oxen for the wood (2 Sam 24,22). 

                                                 
17  In the masculine plural: 1 Sam 23,23. 
18  2 Sam 24,13. 
19  Two less typical uses of ראה are (1) instances where the lexeme has the sense of “enjoy” 

(Ps 128,5–6; Eccl 2,1; 9,9) and (2) instances where it has the sense of “take care of” (1 
Kgs 12,16 and 2 Chron 10,16). In each case it is possible to postulate an extention from 
this third sense of ראה. 
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אֶמר ְיהָֹו֮ה ֶאל־ֹמֶׁש֒ה 21 ֹ֣  ַוּי
ְיָמה   ְּבֶלְכְּת8֙ ָלׁ֣שּוב ִמְצַר֔

 8 ְמִּתי ְבָיֶד֔ ְפִתי֙ם ֲאֶׁשר־ַׂש֣ ה ָּכל־ַהֹּמֽ ְרֵא֗
ה ַוֲאִנ֙י ֲאַחֵּז֣ק  ם ִלְפֵנ֣י ַפְרעֹ֑ ַוֲעִׂשיָת֖

ח ֶאת־ָהָעֽ א ְיַׁשַּל֖ ֹ֥ ם׃ֶאת־ִלּ֔בֹו ְול  

And the LORD said to Moses, “When 
you go back to Egypt, see (i.e. 

consider) all the wonders that I have 
put in your power, and do them before 
Pharaoh; but I will harden his heart, so 
that he will not let the people go” 
(Exod 4,21). 

ר ֶׁש 22 ר ֵיׁ֥ש ָּדָב֛ ׁש ֑הּואּיֹאַמ֥ ְרֵאה־ֶז֖ה ָחָד֣  
 

Is there a thing of which it is said, “See, 
this is new”? (Eccl 1,10). 

 

(ii) ראה + nominal clause(s) (6x) 
Here, ראה + nominal clause (or clauses, e.g. #25 and #26) also often pro-
vides the grounds of a subsequent speech act, e.g. a directive (#24–25). In one 
case, the semantic scope includes a statement and a countering assertion 
(#26). In another case, ראה introduces the apodosis of a conditional (#27). In 
only one instance, the semantic content of a clause introduced by ראה cannot 
be directly related to that of another clause (#28). 

 

ה  23 יַח ָׂשֶד֔ י ְּכֵר֣ יַח ְּבִנ֔ אֶמר ְרֵא֙ה ֵר֣ ֹ֗  ַוּי
ה׃ ר ֵּבֲר֖כֹו ְיהָֹוֽ  ֲאֶׁש֥

 
ִים  ים ִמַּט֙ל ַהָּׁשַמ֔ ֶּתן־ְל8֙ ָהֱא-ִה֔ ְוִיֽ
ׁש׃  ן ְוִתירֹֽ ב ָּדָג֖ ֶרץ ְורֹ֥ י ָהָא֑   ּוִמְׁשַמֵּנ֖

And he said, “See, the smell of my son 
is like the smell of a field that the LORD 
has blessed.  

May God give you of the dew of 
heaven, and of the fatness of the earth, 
and plenty of grain and wine”  
(Gen 27,27–28). 

י8  24 ֶרץ ְלָפֶנ֔  ְרֵא֙ה ָּכל־ָהָא֣
ֶכת ֶאל־֨טֹו ר ְּבֵעיֶנ֛י8 ָלֶל֥ ב ְוֶאל־ַהָּיָׁש֧

�׃ ָּמה ֵלֽ  ָׁש֖

See, the whole land is before you;  

Go wherever you think it good and 
right to go (Jer 40,4). 

יו  25 אֶמר ֶאל־ֲעָבָד֜ ֹ֨  ַוּי
ב ֶאל־ָיִד֙י  ת יֹוָא֤  ְראּ֩ו ֶחְלַק֨

ם  ים ְו-ו־ָׁש֣ ְׂשעִֹר֔  
ׁשְל֖כּו ְוַהוִּצ֯ ֣תּיָה ָבֵא֑  

Then he said to his servants,  

“See, Joab’s field is next to mine,  
and he has barley there;  

go and set it on fire ” (2 Sam 14,30). 
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ים  26 ים ּוְנכִֹח֑ 8 טֹוִב֣ ה ְדָבֶר֖  ְרֵא֥
ֶל�׃ ת ַהֶּמֽ ַע ֵאין־ְל8֖ ֵמֵא֥  ְוׁשֵֹמ֥

“See, your claims are good and right;  

but there is no one deputed by the king 
to listen to you,”  

ט   ִני ׁשֵֹפ֖ אֶמ֙ר ַאְבָׁש֔לֹום ִמי־ְיִׂשֵמ֥ ֹ֙ ַוּי
ֶרץ  ָּבָא֑

Absalom would say, “If only I were 
judge in the land” (2 Sam 15,3). 

ח ָנ 27 י ְוִאם־ִּתַּק֤ ִׁשי֙ם ִאם־ְּתַעֶּנ֣ה ֶאת־ְּבֹנַת֗
נּו  יׁש ִעָּמ֑ ין ִא֖ י ֵא֥  ַעל־ְּבֹנַת֔

 8׃ י ּוֵביֶנֽ ד ֵּביִנ֥ ים ֵע֖ ה ֱא-ִה֥  ְרֵא֕

If you ill-treat my daughters, or if you 
take wives in addition to my daughters, 
though no one else is with us, see (i.e. 

remember) God is witness between you 
and me (Gen 31,50). 

28 �  י ְּבֵנֽ י ַח֥ הּו ְרִא֖ ִלָּי֔ אֶמ֙ר ֵא֣ ֹ֙  ַוּי
 

Then Elijah said, “See, your son is 
alive!” (1 Kgs 17,23). 

 

(iii) ראה + verbal clause(s) (27x) 
When the imperative of ראה introduces a verbal clause, the construction 
often (about 75% of the cases) provides the grounds of another speech act. 
The latter may be a subsequent (#29–33) or preceding directive (#34–35). In a 
few instances, the semantic scope includes two clauses (#33 and 36). In some 
other instances, the semantic content of the clause introduced by ראה is 
further elaborated on (#37–38). In five instances, the semantic content of a 
clause introduced by ראה cannot be directly related to that of another clause 
(#39–43).  

 

2920 

 

ֶרץ  ם ֶאת־ָהָא֑ ִּתי ִלְפֵניֶכ֖ ה ָנַת֥  ְרֵא֛
ֶרץ  אּו ּוְרׁ֣שּו ֶאת־ָהָא֔  ּבֹ֚

םֲא ֵתיֶכ֜ הָֹוה ַלֲאבֹ֨ ע ְי֠ ר ִנְׁשַּב֣ ֶׁש֣  

See, I am giving the land before you; 
go in and take possession of the land 
that the lord swore to your ancestors 
(Deut 1,8).21 

 ְד8֔ ֶאת־ְיִרי֖חֹו  3022 ִּתי ְבָיֽ ְרֵא֙ה ָנַת֣
ִיל׃ י ֶהָחֽ ּה ִּגּבֹוֵר֖  ְוֶאת־ַמְלָּכ֑

יר ְו ם ֶאת־ָהִע֗ ַסּבֶֹת֣  
ה י ַהִּמְלָחָמ֔ ל ַאְנֵׁש֣   ּכֹ֚

See, I am handing Jericho over to you, 
along with its king and soldiers.  
You shall march around the city, all the 
warriors circling the city once  
(Josh 6,2–3).23 

                                                 
20  This is #9 repeated as #29. 
21  Deut 1,21; 2,24. 
22  This is #5 repeated as #30. 
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31 

 

ת ְלָפֶנ֔ ִח֨_ִת֙י ֵּת֣ ה ַהֽ ן ְרֵא֗ י8 ֶאת־ִסיחֹ֖
 ְוֶאת־ַאְר֑צֹו 

ֶׁשת ֶאת־ַאְרֽצֹו׃ ׁש ָלֶר֖ ל ָר֔  ָהֵח֣

See, I have begun to give Sihon and his 
land over to you.  
Begin now to take possession of his 
land (Deut 2,31).24 

ּגֹוִים  32 ת־ַה֠ ם ֶאֽ ְלִּתי ָלֶכ֜ ְראּ֩ו ִהַּפ֨
ֶּלה  ים ָהֵא֛ םַהִּנְׁשָאִר֥ ה ְלִׁשְבֵטיֶכ֑ ְּבַנֲחָל֖  

ם  ם ִמְּפֵניֶכ֔ ם ֚הּוא ֶיְהֳּדֵפ֣ ַויהָֹו֣ה ֱאֽ-ֵהיֶכ֗
ם ם ִמִּלְפֵניֶכ֑ יׁש ֹאָת֖  ְוהֹוִר֥

ת  ר ְוַלֲעׂ֔שֹות ֵא֚ ד ִלְׁשֹמ֣ ם ְמֹא֔ ַוֲחַזְקֶּת֣
ה ת ֹמֶׁש֑ ֶפר ּתֹוַר֣  ָּכל־ַהָּכ֔תּוב ְּבֵס֖

See, I have allotted to you as an 
inheritance for your tribes those nations 
that remain, ... 

The Lord your God will push them 
back before you, and drive them out of 
your sight, ...  
Therefore be very steadfast to observe 
and do all that is written in the book of 
the law of Moses (Josh 23,4–6). 

33 

 

ה ה ְרֵא֛ ים ְלַפְרעֹ֑ י8 ֱא-ִה֖   ְנַתִּת֥
8׃ י8 ִיְהֶי֥ה ְנִביֶאֽ ן ָאִח֖  ְוַאֲהרֹ֥

 ָּך ר ֲאַצֶּו֑ ת ָּכל־ֲאֶׁש֣ ר ֵא֖ ה ְתַדֵּב֔  ַאָּת֣

See, I have made you like God to 
Pharaoh, and your brother Aaron shall 
be your prophet. 

You must say everything I command 
you (Exod 7,1). 

34  � י ְלָׁשלֹו֙ם ְלֵביֵת֔  ֲעִל֤
 ִי�׃ א ָּפָנֽ � ָוֶאָּׂש֖ ְעִּתי ְבקֹוֵל֔  ְרִא֙י ָׁשַמ֣

Go up to your house in peace; see, I 
have heard what you said, and I have 
granted your request (1 Sam 25,35).25 

ֶל� ַהּ֣טֹו 35 י ַהֶּמ֖ � ְוַיַ֛עׂש ֲאדִֹנ֥ ח־ָל֔ ב ַקֽ
 ְּבֵעיָנ֑יו

ים  עֹ֗לֹות ְוַהּמֹוִרִּג֧ ר ָלֽ ִּתי ַהָּבָק֜ ְרֵא֩ה ָנַת֨
ה  ים ַלִּמְנָח֖ ים ְוַהִחִּט֥  ָלֵעִצ֛

ִּתי׃ ל ָנָתֽ  ַהּכֹ֥

Take it; and let my lord the king do 
what seems good to him; see, I am 
giving the oxen for burnt offerings, and 
the threshing sledges for the wood, and 
the wheat for a grain offering. All of it I 
give (1 Chron 21,23).26 

                                                                                                                              
23  Josh 8,1-2; also Ezek 4,15. 
24  Deut 4,5. 
25  Also Josh 8,8 and 2 Sam 15,28 (with participle). 
26  Gen 39,14 (plur). 
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ם  36 ַעל ֶאת־ָהָע֣ ר ֵאַל֙י ַה֚ ה ֹאֵמ֤ ֵאה ַאָּת֞ ְר֠
ִני  א ֽהֹוַדְעַּת֔ ֹ֣ ה ְוַאָּת֙ה ל  ַהֶּז֔
י ח ִעִּמ֑ ת ֲאֶׁשר־ִּתְׁשַל֖  ֵא֥

י8 ן ְּבֵעיֶנ֗ אִתי ֵח֜ ה ִאם־ָנ֩א ָמָצ֨  ְוַעָּת֡
8 ִני ָנ֙א ֶאת־ְּדָרֶכ֔  הֹוִדֵע֤

See, you say to me, “Bring up this 
people,” but you have not let me know 
whom you will send with me … 

Now therefore, if I have found favour 
in your sight, please show me now your 
ways (Exod 33,12–13).27 

ִּתי  37 ה ָנַת֤ ים ְרֵא֨ ַחִּי֖ י8֙ ַהּ֔יֹום ֶאת־ַהֽ ְלָפֶנ֨
ע׃ ֶות ְוֶאת־ָהָרֽ  ְוֶאת־ַהּ֑טֹוב ְוֶאת־ַהָּמ֖

י ְמַצְּו8֮ ַהּיֹו֒ם ... ר ָאֹנִכ֣   ֲאֶׁש֨

See, I have set before you today life 
and prosperity, death and adversity.  

What I am commanding you today is ... 
(Deut 30,15).28 

ֶלת  38 ה קֶֹה֑ אִתי ָאְמָר֖  ְרֵא֙ה ֶז֣ה ָמָצ֔
א ֶחְׁשּֽבֹון׃ ֹ֥ ת ִלְמצ ת ְלַאַח֖  ַאַח֥

“See, this is what I found,” says the 
Teacher, “adding one thing to another 
to find the sum” (Eccl 7,27).29 

ף  39 ה ֶאל־יֹוֵס֑ אֶמר ַּפְרעֹ֖ ֹ֥  ַוּי
ל  ְת8֔ ַע֖ ִּתי ֹאֽ ִים׃ְרֵא֙ה ָנַת֣ ֶרץ ִמְצָרֽ ָּכל־ֶא֥  

And Pharaoh said to Joseph, “See, I 
have set you over all the land of Egypt” 
(Gen 41,41). 

י  40 ל ֶּבן־אּוִר֥ ם ְּבַצְלֵא֛ י ְבֵׁש֑ אִתֽ ה ָקָר֣ ְרֵא֖
ה ה ְיהּוָדֽ  ֶבן־֖חּור ְלַמֵּט֥

See, I have called by name Bezalel son 
of Uri son of Hur, of the tribe of Judah 
(Exod 31,2).30 

4131 

 

ה ַעל־ַהּגֹוִי֙ם  י8׀ ַהּ֣יֹום ַהֶּז֗ ה ִהְפַקְדִּת֣ ְרֵא֞
ְוַעל־ַהַּמְמָל֔כֹות ִלְנ֥תֹוׁש ְוִלְנ֖תֹוץ 

יד ְוַלֲה֑רֹוס ִלְב֖נֹות ְוִלְנֽטֹוַע׃   ּוְלַהֲאִב֣

See, today I appoint you over nations 
and over kingdoms, to pluck up and to 
pull down, to destroy and to overthrow, 
to build and to plant (Jer 1,10). 

42  8 י8֙ ֲעֹוֶנ֔ ְרִּתי ֵמָעֶל֨ ה ֶהֱעַב֤  ְרֵא֨
ׁש ֹאְת8֖ ַמֲחָלֽצֹות׃  ְוַהְלֵּב֥

See, I have taken your guilt away from 
you, and I will clothe you with festal 
apparel (Zech 3,4). 

ֶרץ ָצ֔פֹון  43 ה ַהּֽיֹוְצִאי֙ם ֶאל־ֶא֣  ְרֵא֗
ֶרץ ָצֽפֹון׃ י ְּבֶא֥ יחּו ֶאת־רּוִח֖  ֵהִנ֥

See, those who go toward the north 
country have set my spirit at rest in the 
north country (Zech 6,8). 

                                                 
27  Cf. also 2 Sam 7,2. In contrast to Exod 33,12, the clauses introduced by ראה provide 

only the grounds of an implied directive, i.e. a request of permission to build a temple for 
the Lord. 

28  See also Deut 11,26 (with participle). 
29  Eccl 7,29. 
30  Exod 35,30 (plur). 
31  This is #3 repeated as #41. 
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In this section we established a statistical profile of the syntax and semantic 
scope of ראה. It turned out that in six cases ראה introduces a nominal clause 
(or clauses). In only three instances it governs a noun phrase. It is therefore 
evident that ראה predominantly introduces verbal clauses, i.e. 27 times.  
 
2.3.2 The semantics and pragmatics of ראה 
It was hypothesized earlier that the apparent specialized uses of the impera-
tive form of ראה would be related to at least one of the more typical uses of 
the lexeme. The analysis of the data demonstrated the veracity of this hypo-
thesis. Namely, that the constructions are typically used to point out a state of 
affairs or event(s), which an addressee wants his/her audience to apprehend 
intellectually – in most cases (i.e. more than two-thirds of the instances), 
because it provides the grounds of another speech act, but also, often “for its 
own sake.” 

We will first consider those instances where what must be considered 
could be related to the content of another speech act. A speaker typically 
appeals to his/her addressees to look at and consider something that provides 
the grounds of a directive. The “something” may be a situation that is created 
by the presence of physical entities (#20).32 In most cases though, an addres-
see is called upon to observe and consider a very specific situation at hand 
(e.g. #21, 24 and 25). This situation is often due to something the speaker is 
doing or has done (#29–35). In not one of the cases can it be argued that what 
the addressee had to consider was something that they were totally unpre-
pared for. In most cases, they are called to fully appreciate the opportunity 
that a situation provides and to react upon it with confidence (#21, 24–25, 29-
–33).33 Sometimes, what must be considered, serves as encouragement for a 
preceding directive (#20, 34–35). Sometimes, a speaker uses  ראה in an 
appeal to his audience to consider the discrepancy of a situation (#26 and 
#36) or to choose between two radically opposing options (#37). In each of 
these cases, either an explicit (#26 and #36) or an implicit directive (#37 and 
2 Sam 2,7) could be inferred from context. 

In one case (#27), a speaker uses ראה to remind his audience that, if they 
do x, they have to consider the reality of y, i.e. the content of the clause intro-
duced by ראה. In Ecclesiastes, a speaker appeals to his audience to consider 
“this” (#22) and “this I have found” (#38), and then explains what was cata-
phorically referred to and in need of consideration. 

                                                 
32  Cf. also the Chronicler’s version of this text (#35). 
33  Gen 27,27 (#23) is exceptional. Here a speaker uses  ראה to express an observation (by 

means of smelling) which provides the grounds of a wish he expresses. 
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If we now turn to those instances where the clause(s) introduced by ראה 
could not be linked in the above-mentioned way with another speech act in its 
immediate context, the following picture emerges: a significant feature of 
#39–40 is that in each case a speaker points to the fact that he is appointing 
the addressee or that he has called and equipped somebody to fullfil a special 
role. In none of these instances could it be argued that what the addressees 
must intellectually apprehend (i.e. realize) they were unprepared for, or that it 
came to them as a surprise. In the case of #39, the fact that Joseph will be ap-
pointed over Egypt is already discourse active. The same applies to Jeremi-
ah’s appointment over the nations in #41 (See Jer. 1.5). In the case of #40, the 
addressee points out that a particular person has been called and equipped for 
a special role. In each case, what is pointed out should encourage the addres-
see to fully appreciate the authority and implications of the appointment.  

In only three instances, a speaker uses ראה to point to a state of affairs 
(#28) or a happening (#42–43) that one could argue the addressee was unpre-
pared for. In other words, the addressee would have been surprised by it. 

According to our analysis of the cases of ראה that appear to be near-
synonyms of ֵהן and ִהֵּנה, the semantic potential of this category could be de-
scribed as follows: the construction typically denotes appeals to addressees to 
intellectually apprehend a situation or happening in order to fully realize and 
appreciate its relevance. In most cases (26/36), this apprehension is intended 
as an encouragement and/or grounds for a subsequent, preceding or implied 
directive speech act. Sometimes (4/36) the apprehension entails the recogni-
tion of the divine authority of an appointment. Rare (and restricted to three 
cases in Ecclesiastes) are instances where ראה primarily has a “pure” deictic 
function. Equally rare (also 3/36), are instances where ראה is used to appeal 
to addressees to consider something that they might have found surprising. 
 
 

3. The Semantic Potential of ֵהן and ִהֵּנה 

3.1 The semantic potential of ִהֵּנה 

Three major categories of use of ִהֵּנה are distinguished: 
1) when  ,points out an entity (#44–48, 83/1060), location (#49, 29/1060) ִהֵּנה 
or event to an addressee (#50–52, 308/1060);  

 

ידּו 44 ֶל֙� ַוַּיִּג֤ ר ַלֶּמ֙ ן ִהֵּנ֖ה ֵלאֹמ֔ יא ָנָת֣   ,And they told the king ַהָּנִב֑
“Look! Nathan the prophet”  
(1 Kgs 1,23). 
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ה 45 נּו ְלֵעָד֔ ְהֶיה־ָּב֣ ֶבן ַהּזֹא֙ת ִּתֽ ה ָהֶא֤  Consider this stone, it will be a witness ִהֵּנ֨
against us … (Josh 24,27). 

�׃ 46 ח ָוֵלֽ ה ִהֵּנ֥ה ִאְׁשְּת8֖ ַק֥  Now then, here is your wife, take her ְוַעָּת֕
and go (Gen 12,19). 

ר  47 ע ֶאת־֤קֹול ֲאדָֹנ֙י ֹאֵמ֔  ָוֶאְׁשַמ֞
נּו י ֵיֶֽל�־ָל֑ ח ּוִמ֣ י ֶאְׁשַל֖  ֶאת־ִמ֥

ִני׃  י ְׁשָלֵחֽ ר ִהְנִנ֥  ָוֹאַמ֖

Then I heard the voice of My Lord 
saying: “Who shall I send and who 
shall go for us?” And I said: “Here am 
I, send me” (Isa 6,8). 

ם ָאִביו֙  48 ק ֶאל־ַאְבָרָה֤ אֶמר ִיְצָח֜ ֹ֨ ַוּי
י י ְבִנ֑ אֶמר ִהֶּנִּ֣נֽ ֹ֖ י ַוּי אֶמר ָאִב֔ ֹ֣   ַוּי

Then Isaac said to Abraham his father: 
“My father” and he replied “Yes, my 
son” (Gen 22,7).  

ׄיׄו 49 ׄ ָל֔ 8 ַאֵּי֖ה ָׂשָרַ֣וּיֹאְמ֣רּו ֵאׄ ה ִאְׁשֶּת֑  
אֶמר  ֹ֖ ֶהל׃ַוּי ִהֵּנ֥ה ָבֹאֽ  

They asked him, “Where is Sarah you 
wife?” and he answered: “There in the 
tent!” (Gen 18,9). 

ה 50 יא ָרָע֙ה ַעל־ַהָּמ֣קֹום ַהֶּז֔ י ֵמִב֤  Look, I am about to bring a disaster ִהְנִנ֨
over this place (Jer 19,3). 

ם  51 ִּתי ָלֶכ֜ ים ִהֵּנ֩ה ָנַת֨ אֶמר ֱא-ִה֗ ֹ֣ ַוּי
ַרע ַע ֶז֗ ֶׂשב׀ זֵֹר֣  ֶאת־ָּכל־ֵע֣

God said: “Look, I hereby give to you 
all the seed-bearing plants …”  
(Gen 1,29). 

א  52 ב ִהֵּנה־ָנ֥ ֶל֙� ֶאל־יֹוָא֔ אֶמר ַהֶּמ֙ ֹ֤ ַוּי
ר ַהֶּז֑ה  יִתי ֶאת־ַהָּדָב֣  ָעִׂש֖

 � ב ֶאת־ַהַּנַ֖ער ֶאת־ַאְבָׁשֽלֹום׃ְוֵל֛ ָהֵׁש֥  

Then the king said to Joab, “Very well, 
I grant this. Go and return the young 
man Absalom” (2 Sam 14,21). 

 

2) when a narrator (and less often a speaker) uses  ִהֵּנה to point to the cogni-
tive effects of an observation or mental consideration upon another character 
(or, less often, upon the speaker him-/herself) (#53–54, 265/1060); 

 

 ַוָּיָׁ֤שב ְראּוֵבן֙ ֶאל־ַהּ֔בֹור  53
ף ַּבּ֑בֹור  ְוִהֵּנ֥ה ֵאין־יֹוֵס֖

Ruben returned to the pit, and to his 

surprise, Joseph was not in the pit 
(Gen 37,29).  

י  54 יק ֶאת־ְּבִנ֖ ֶקר ְלֵהיִנ֥ ם ַּבּבֹ֛ ָוָא ֻק֥
ֶקר  ת ָוֶאְתּבֹוֵנ֤ ן ֵאָלי֙ו ַּבּבֹ֔  ְוִהֵּנה־ֵמ֑
ְדִּתי׃ ר ָיָלֽ י ֲאֶׁש֥ א־ָהָי֥ה ְבִנ֖ ֹֽ   ְוִהֵּנ֛ה ל

When I rose in the morning to nurse my 
son, he was dead! However, when I 
looked at him closely in the morning, to 

my surprise, it was not my son whom I 
gave birth to (1 Kgs 3,21). 
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and 3) when  points to a proposition which needs to be related to another ִהֵּנה 
proposition or speech act (#55–57, 271/1060).  

 

י  55 ְעִּתי ִּכ֥ ִים ִהֵּנ֣ה ָׁשַמ֔ ֶבר ְּבִמְצָר֑ ֶיׁש־ֶׁש֖
ם נּו ִמָּׁש֔ ָּמ֙ה ְוִׁשְברּו־ָל֣  ְרדּו־ָׁש֙

Look, I have heard that there is grain in 
Egypt, go down and buy grain for us 
there (Gen 42,2). 

ִי֙ם  56 י ַהָּׁשַמ֙ ִים ּוְׁשֵמ֤ ֵּנה ַהָּׁשַמ֜  ִה֠
א ְיַכְלְּכ֔לּו8 ֹ֣  ל
ִי י־ַהַּב֥ ף ִּכֽ יִתי׃ַא֕ ר ָּבִנֽ ת ַהֶּז֖ה ֲאֶׁש֥  

Look, the heaven and the highest 
heaven cannot contain you, how much 
less this house which I have built  
(1 Kgs 8,27). 

ב ַאְּפ8֖  57 י ָיׁשֹ֥ ְפָּת ִּב֑ י ָאַנ֖ ה ִּכ֥ אֹוְד8֣ ְיהָֹו֔
ִני׃  ּֽוְתַנֲחֵמֽ

י ֶאְב ל ְיׁשּוָעִת֛ ה ֵא֧ דִהֵּנ֨ א ֶאְפָח֑ ֹ֣ ח ְול ַט֖   

I praise you Lord, for [though] you 
were angry with me your anger 
subsided and you comforted me. Yes, 
God is my deliverer. I will trust and not 
be afraid (Isa 12,2). 

 

In each of the three categories, ִהֵּנה has a deictic function, which could be 
regarded as its semantic core. However, since in more than two-thirds of the 
occurrences in the corpus it is unambiguously clear that ִהֵּנה is used to point 
to something for which either addressees or characters were not prepared, it is 
postulated that the most typical and central use of ִהֵּנה is to mark mirativity. 
This happens most predominantly in instances where addressees are pointed 
to events that are about to happen (referred to by means of a participle), like 
#50 and in instances like #53–54. However, some secondary shifts away from 
this core mirative sense have been identified in the corpus, e.g. instances 
where the construction functions as a presentative (#46–48), and cases where 
-has also lost its typical mirative function, and only points to a proposi ִהֵּנה
tion that needs to be related to another proposition or speech act (#55–57). 
The latter instances are classified as category 3) above. A subcategory of the 
latter are represented by instances where ִהֵּנה does not point out something 
“newsworthy,” but only something “noteworthy.”34 This shift of meaning can 
be detected in 166 of its 1060 occurrences, i.e. about 16%.35 

                                                 
34  We make a distinction between the notions “newsworthy” and “noteworthy.” By “news-

worthy” we mean that the information has communicative value for the addressee; it 
modifies the content or implicatures of statements in the preceding co-text. Information 
with a communicative value is defined in relevance theoretical circles as information that 
“yields contextual effects” (BLAKEMORE 1992: 30). The contextual effects may be some-
thing the addressees did not know, something they were unprepared for (e.g. something 
surprising or the denial of an expectation) or it may be confirming something they already 
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If one now compares the semantic potential of ִהֵּנה and ראה, it is evident 
that the former is primarily a marker of mirativity. Only secondarily it points 
to something “noteworthy” that needs to be considered since it provides the 
ground of another speech act. ִהֵּנה only rarely points to something “notewor-
thy” for its own sake in a context where it is difficult to postulate some di-
mension of mirativity. In constrast, ראה primarily points to something “note-
worthy.” What must be taken note of and intellectually apprehended often 
provides the grounds of a directive speech act, but should also sometimes be 
considered for its own sake. However, in these instances, ראה rarely points 
out information which might have been surprising to the addressees.  
 
3.2  The semantic potential of ֵהן 

Speakers or narrators use ֵהן exclusively36 in reported speech to draw the 
attention of hearers to the propositional content of typically more than one 
clause, but also to that of a clause or a phrase. A speaker nearly always af-
firms with the use of ֵהן the factuality or truth of the utterance.37 Mostly, what 
is affirmed modifies the content or implications of (mainly) preceding utter-

                                                                                                                              
knew. By “noteworthy” we mean something a speaker wants his/her addressee to take 
note of since it establishes a common ground for another speech act. Something “notewor-
thy,” could be “newsworthy,” but need not be so. 

35  It must be noted that instances where ִהֵּנה has a presentative function – and the presen-
tation provides the grounds of another speech act (predominantly a directive) – are exclu-
ded from these statistics, e.g. #46. Also excluded are a few instances where what is point-
ed out is both “newsworthy” (i.e. has a mirative sense) and provides the grounds of an-
other speech act, e.g. Gen. 6,13; 27,42; 37,19; Judg 7,17; 9,31 (2x); 1 Kgs 14,5; 2 Chron 
20,11. Another few instances that are excluded here are those where an addressee is poin-
ted, by means of ִהֵּנה, to the appointment of somebody by the speaker, e.g. Num 3,12; 
18,6; 18,8. In none of the latter instances does ִהֵּנה mark information with a mirative 
sense. They are clearly similar to #39–41 above. In these cases, ִהֵּנה and the imperative of 
 are without doubt interchangeable. The last group of instances that are excluded ראה
from the above-mentioned statistics are those listed in #45; they also represent an untypic-
al use of ִהֵּנה where an entity to be considered is pointed out, and then something is said 
about it. This rare use of ִהֵּנה might also overlap with the use of the imperative of ראה 
listed in #21. 

 occurs 100 times in the Hebrew Bible, but has a very uneven distribution. Not one ֵהן  36
instance of ֵהן is attested in Josh–2 Kgs, while it occurs 32 times in Job and 24 times in 
Isaiah 40-66. Two instances are attested in Jeremiah, one in Ezekiel and one in the minor 
prophets. 

37  Exceptions are Isa 23,13; 40,15 (2x); 42,1 and Job 31,35 where ֵהן is used to present an 
entity about which something is said. Problematic to interpret are the following cases: Isa 
64,4; Jer 2,10; Ps 139,4; Job 21,16; 24,5. In 2 Chron 7,13 (2x), ֵהן appears to be a near-
synonym of ִאם; GARR (2004: 337) argues against such an interpretation. 
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ances. The modification as a rule further confirms (#58), but may sometimes 
contradict (#59), discourse active propositions (53/100, i.e. 53%). Except for 
Exod 4,1 (#59), Lev 10,19 and perhaps Gen 15,3, all instances of this use of 
 .are from the books of Job, Psalms and Isaiah ֵהן

 

ץ  58 ין יֹוֵע֑ ֶּלה ְוֵא֣ יׁש ּוֵמֵא֖ ין ִא֔ ֶר֙א ְוֵא֣ ְוֵא֙
ר׃ יבּו ָדָבֽ ם ְוָיִׁש֥  ְוֶאְׁשָאֵל֖

 
ם  ֶפס ַמֲעֵׂשיֶה֑ ֶון ֶא֖ ם ָא֥ ן ֻּכָּל֔  ֵה֣

ם׃  הּו ִנְסֵּכיֶהֽ  ֥רּוַח ָוֹת֖

I looked, but there was nobody, and 
among them, there is no counselor so 
that I may ask them and they answer 
me.  
After all, all of them are nothing, their 
works are nothing, there metal images 
are empty wind (Isa 41,28–29). 

אֶמר  59 ֹ֔  ַוַּיַ֤ען ֹמֶׁש֙ה ַוּי
א־ ֹֽ י ְוֵהן֙ ל א ִיְׁשְמ֖עּו ְּבקִֹל֑ ֹ֥ י ְול ינּו ִל֔ ַיֲאִמ֣  

ה׃ י8 ְיהָֹוֽ ה ֵאֶל֖ א־ִנְרָא֥ ֹֽ אְמ֔רּו ל ֹֽ י י   ִּכ֣

Moses answered and said, “But look, 
they will not believe me and will not 
pay attention to my voice, but say, 
‘Yahweh did not appear to you.’” 
(Exod 4,1). 

 

What is affirmed by means of ֵהן may (35/100 times) also establish the 
ground for assertions (#60, 22/35) or directives (#61, 10/35) that are the logi-
cal consequence or implication thereof. In a few rare instances, the grounds of 
questions are affirmed (#62, 3/35). 

 

ינּ֙ו ֶאת־ְּכבֹ֣דֹו  60 נּו ְיהָֹו֤ה ֱא-ֵה֙ ן ֶהְרָא֜ ֵה֣
ְענּו ִמּ֣תֹו�  ְוֶאת־ָּגְד֔לֹו ְוֶאת־קֹ֥לֹו ָׁשַמ֖
ר  י־ְיַדֵּב֧ ינּו ִּכֽ ׁש ַהּ֤יֹום ַהֶּז֙ה ָרִא֔ ָהֵא֑

י׃ ם ָוָחֽ ָאָד֖ ים ֶאת־ָהֽ  ֱא-ִה֛

Look, Yahweh our God has shown us 
his glory and his greatness, and we 
heard his voice from the fire. Today we 
have seen that God may speak to a 
human and he/she may live  
(Deut 5,24). 

ִין  6138 ּנּו ַי֜ י ַנְׁשֶק֨ ֶמׁש ֶאת־ָאִב֑ ְבִּתי ֶא֖ ֵהן־ָׁשַכ֥
י ִעּמֹ֔ו  ִא֙י ִׁשְכִב֣ ְיָלה ּובֹ֨  ַּגם־ַהַּל֗

ינּו  ַרע׃ּוְנַחֶּי֥ה ֵמָאִב֖   ָזֽ

Look, I lay last night with my father; let 
us make him drink wine tonight also; 
then you go in and lie with him, so that 
we may preserve offspring through our 
father (Gen 19,34). 

ל ַּבָּׁשָנ֣ה  62 י תֹאְמ֔רּו ַמה־ּנֹאַכ֖ ְוִכ֣
ֹ֣ ן ל ת ֵה֚ ף ַהְּׁשִביִע֑ א ֶנֱאסֹ֖ ֹ֥ ע ְול א ִנְזָר֔
נּו׃   ֶאת־ְּתבּוָאֵתֽ

If you would asked, “What shall we eat 
in the seventh year since we shall not 
sow or we shall not gather our crop?” 
(Lev 25,20). 

                                                 
38  This is #6 repeated as #61. 
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If one compares ֵהן and ראה, it is evident that they differ as far as distribution 
is concerned. The former occurs frequently in the books of Job and Isaiah (i.e. 
56/100), while the latter is absent from these books. In turn, ֵהן is absent in 
Josh–2Kgs. On account of their distribution, one might hypothesize that they 
are perhaps stylistic, dialectic or even diachronic variations. This, however, 
does not appear to be the case. 

In comparing the semantic potential of ֵהן and ראה, the former tends to be 
assertive, while the latter is typically used to appeal to an addressee to intel-
lectually appreciate a state of affairs or a happening. However, neither of the 
expressions typically has a mirative sense. They are also similar in the sense 
that both of them are used to point to information that provides the grounds of 
another speech act. In the case of ראה, the other speech act is nearly always a 
directive. In the case of ֵהן, it is only sometimes a directive (e.g. #61).39 In the 
latter cases it is difficult to argue that an appeal is made to an addressee to 
intellectually apprehend (e.g. realize) a state of affairs or a happening — a 
fact is merely pointed to (#61). 
 
 

4. Conclusions 

This investigation has shown the following: 
1. In only 25% of the imperative forms of ראה, the meaning of the lexeme 

has shifted from the sense of seeing with one’s eyes or observing something 
in person or seeing in the sense of observing and becoming aware of (or rea-
lizing) something, to that of a construction denoting appeals to addressees to 
intellectually apprehend a situation or happening in order to fully realize and 
appreciate its relevance. They are “noteworthy,” in that they typically provide 
the grounds of another speech act, e.g. a directive. In most cases, this appre-
hension is intended as an encouragement and/or grounds of a subsequent, pre-
ceding or implied directive speech act. Sometimes the apprehension entails 
the recognition of the divine authority of an appointment. Rare are instances 
where ראה primarily has a “pure” deictic function. Equally rare are cases 
where ראה is used to appeal to information that an addressee might have 
found surprising (i.e. with a mirative sense). 

2. The most typical function of ִהֵּנה is to point to mirative “newsworthy” 
information, that is, information an addressee, speaker or character was not 

                                                 
39  Gen 3,22; 11,6; 29,7; Exod 8,22; Deut 10,14; 31,14. In the case of Isa 33,7; 41,11 and 

-never has such a broad se ראה .points to the content of a number of clauses ֵהן ,50,11
mantic (or discourse) scope. 
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prepared for. In about 16% of its uses the mirative sense of the lexeme is 
underplayed, and its potential to point to information that is relevant for an 
addressee is profiled. Moreover, the information that is pointed out is “note-
worthy.” This relatively atypical use of ֵּנהִה , is the one that overlaps with the 
typical use of ראה. 

3. The most typical function of ֵהן is to point to information of which the 
factuality or truth is affirmed. In only a few instances, what is affirmed pro-
vides the grounds of a directive. These are the cases where it appears as if the 
meaning of ֵהן and ראה overlap. These two lexemes, however, are not inter-
changeable. As evinced by the data, speakers do different things with them. 
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