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The Difference between ן נֵּה ,הֵ  1רְאֵה and הִ

Christo H. J. van der Merwe, Stellenbosch 

 
 

Abstract 

The present work investigates the differences between three apparent near-
synonyms הִנֵּה ,הֵן and רְאֵה. Their semantic potential is established on the 
basis of exhaustive studies of the occurrences of each form in the Hebrew 
Bible. We conclude that the most prototypical sense of רְאֵה overlaps with 
one of the less typical (i.e. secondary developments) of הִנֵּה but that רְאֵה and 
 .cannot be used interchangeably הֵן
 
 

1. Introduction 

According to BROWN, DRIVER and BRIGGS (1907: 908) and HALOT (2000: 
-sometimes functions as an exclamation and thus may be consi רְאֵה ,(1159
dered as a near-synonym of הִנֵּה. HALOT also refers to the fact that the paral-
lel text of (#1) in (#2) uses הִנֵּה instead 2.ראה 

 

יא  1 ן הַנָּבִ֔ לֶ֙� אֶל־נָתָ֣ אמֶר הַמֶּ֨ ֹ֤  וַיּ
ים  ית אֲרָזִ֑ ב בְּבֵ֣ י יוֹשֵׁ֖ א אָנֹכִ֥ ה נָ֔  רְאֵ֣
ה׃ ב בְּת֥וֹ� הַיְרִיעָֽ ים ישֵֹׁ֖ אֱ-הִ֔ אֲרוֹן֙ הָֽ  וַֽ

The king said to the prophet Nathan, 
“See, I am living in a house of cedar, 
but the ark of God stays between tent 
curtains” (2 Sam 7,2). 

יא  2 ן הַנָּבִ֗ יד אֶל־נָתָ֣ אמֶר דָּוִ֜ ֹ֨  וַיּ
ים  אֲרָזִ֔ ית הָֽ י יוֹשֵׁב֙ בְּבֵ֣ ה אָנֹכִ֤  הִנֵּ֨
חַת יְרִיעֽוֹת׃  וַאֲר֥וֹן בְּרִית־יְהוָֹ֖ה תַּ֥

David said to the prophet Nathan, 
“Look, I am living in a house of cedar, 
but the ark of the covenant of the Lord 
is under tent curtains” (1 Chron 17,1). 

 

If one further considers Jer 1,9–10 (#3), it indeed appears as if these two 
lexemes are interchangeable. 

                                                 
1  The financial assistance of the National Research Foundation (NRF) of South Africa 

towards this research is hereby acknowledged. Opinions expressed in this publication and 
the conclusions arrived at are those of the author and are not necessarily to be attributed 
to the NRF. 

2  For heuristic purposes, I translate ראה as “see.” Where relevant, an interpretative trans-
lation is provided in brackets. 
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ח יְהוָֹה֙ אֶת־יָד֔ 3 י וַיִּשְׁלַ֤ ע עַל־פִּ֑ וֹ וַיַּגַּ֖  
י  אמֶר יְהוָֹה֙ אֵלַ֔ ֹ֤  וַיּ

Then the LORD put out his hand  
and touched my mouth;  
and the LORD said to me,  

י8׃  י בְּפִֽ תִּי דְבָרַ֖  Look, I hereby put my words in your“ הִנֵּ֛ה נָתַ֥
mouth.” 

י8׀ הַיּ֣וֹם הַזֶּ֗  ה הִפְקַדְתִּ֣ ה עַל־הַגּוֹיִם֙ רְאֵ֞
  וְעַל־הַמַּמְלָכ֔וֹת

See, today I appoint you over nations 
and over kingdoms,”  

 

This hypothesis is strengthened if one considers (#4) and (#5). In each of 
these instances, the same qatal form of the lexeme נתן is used as in Jer 1,9. 

 

ה  4 ים לְפַרְעֹ֑ י8 אֱ-הִ֖ ה נְתַתִּ֥  רְאֵ֛
8׃ י8 יִהְיֶ֥ה נְבִיאֶֽ ן אָחִ֖  וְאַהֲרֹ֥

See, I have made you like God to 
Pharaoh, and your brother Aaron shall 
be your prophet. 

 ךָּ  ר אֲצַוֶּ֑ ת כָּל־אֲשֶׁ֣ ר אֵ֖ ה תְדַבֵּ֔  You must say everything I command אַתָּ֣
you (Exod 7,1). 

 ד8ְ֔ אֶת־יְרִיח֖וֹ  5 תִּי בְיָֽ  רְאֵה֙ נָתַ֣
יִל׃ י הֶחָֽ הּ גִּבּוֹרֵ֖  וְאֶת־מַלְכָּ֑

See, I am handing Jericho over to you, 
along with its king and soldiers.  

ה  י הַמִּלְחָמָ֔ ל אַנְשֵׁ֣ יר כֹּ֚ ם אֶת־הָעִ֗  You shall march around the city, all the וְסַבּתֶֹ֣
warriors circling the city once  
(Josh 6,2–3). 

 

In each of the above-mentioned cases, the expression introduced by ראה is 
followed by a directive. To complicate matters, ֵן ה is used in a similar type of 
construction, i.e. one where the clause introduced by ֵןה  provides the ground 
of a subsequent directive (#6).  

 

י  6 מֶשׁ אֶת־אָבִ֑ בְתִּי אֶ֖  הֵן־שָׁכַ֥
י עִמּוֹ֔  אִי֙ שִׁכְבִ֣ יְלָה וּבֹ֨ יִן גַּם־הַלַּ֗ נּוּ יַ֜ נַשְׁקֶ֨

 רַע׃ ינוּ זָֽ  וּנְחַיֶּ֥ה מֵאָבִ֖

Look, I lay last night with my father; let 
us make him drink wine tonight also; 
then you go in and lie with him, so that 
we may preserve offspring through our 
father (Gen 19,34). 
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The question then arises, what is the difference, if any, between these three 
lexemes? In recent times, exhaustive studies of ן 3הֵ  and 4הִנֵּה  have been 
undertaken. Except for one (i.e. GARR 2004), all these studies were conducted 
in terms of a cognitive semantic approach to lexical semantics.5 This implies, 
amongst other things, that (1) the semantic potential of each lexeme was for-
mulated, (2) the polysemic senses of each lexeme were described in terms of 
family relationships that developed through radial shifts derived from a core 
semantic value, (3) each sense distinction has a prototypical meaning which 
often coincides with particular syntactic constructions and/or contexts of use 
and (4) the borders between these various sense distinctions are sometimes 
fuzzy. It is therefore hypothesized in this study that the most justifiable way 
to ascertain the differences between these three lexemes is to first determine 
the semantic potential of רְאֵה and then to compare the semantic profile of 
each lexeme with one another.  

This study is therefore structured as follows: in section 2, the semantic 
potential of רְאֵה, as an imperative form of the root ראה, is established; in 
section 3, the semantic profile of its apparent near-synonyms is described; in 
conclusion, it will be indicated that the most prototypical sense of רְאֵה over-
laps with one of the less typical (i.e. secondary developments) of הִנֵּה, but 
that רְאֵה and הֵן cannot be used interchangeably in the same way as רְאֵה and 
 .הִנֵּה
 
 

2. The Semantic Potential of רְאֵה 

Assuming that any specialized use of the imperative form of a lexeme repre-
sents a development of the normal uses of that lexeme, we commence with a 
brief overview of all the Qal senses of the root ראה. Next, we consider the 
senses and distribution of all the imperative forms of the root. Finally, we es-
tablish those cases that appear to overlap with הֵן and הִנֵּה. 
 
2.1 The root ראה 

According to H.F. FUHS (2004: 210), the root ראה is “attested most widely in 
the South Semitic languages.” Among the Canaanite languages it is attested 

                                                 
3  W.R. GARR 2004 and C.H.J. VAN DER MERWE – J.A. NAUDÉ forthcoming. 
4  C.H.J. VAN DER MERWE 2007 and C.L. MILLER-NAUDÉ – C.H.J. VAN DER MERWE forth-

coming. 
5  For an excellent overview in this regard, cf. D. GEEREARTS 2010, 182-287. 
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only in Moabite. Outside the Hebrew Bible it is attested three times in the 
Lachish letters. The equivalent of ראה in Akkadian is amaru.  

The root ראה occurs 1303 times in the Hebrew Bible. Of these, 1291 are 
in the Qal. As far as its distribution is concerned, FUHS (2004: 213) points out 
its concentration in the books of Genesis (141 out of 328 times in the Penta-
teuch) and Psalms (100 times). Also significant is “the paucity of occurrences 
in the Chronicle’s history (55 times) in comparison to the Dtr History” (225 
times) (ibid.).  

As far as the semantics of the lexeme are concerned, the most exhaustive 
treatments are to be found in D. VETTER (1997: 1176–1183) and FUHS (2004: 
208–242). For the purposes of this study, a brief summary of each will suf-
fice.  

VETTER (1997: 1178) states that the chief meaning of ראה is “to see” and 
that sensory perception precedes all other semantic developments. He disting-
uishes the following senses:  

First, concretely: (1) simple seeing with the eyes and (2) seeing and hear-
ing in the sense of becoming aware.  

Second, figuratively: (1) intellectual apprehension in the sense of “to de-
termine, observe, note,” “to perceive, understand,” “to take note of, perceive 
and understand,” “to distinguish,” “to consider,” including the interjection 
“Behold”; (2) general expressions of life in the sense of “to live” from the 
construction “to see light” or “to see the sun,” “to experience, adapt to some-
thing,” “to have confident relations with somebody” (from the construction 
“to see the countenance of”); (3) “to inspect, to see about something” (in the 
sense of taking care of), “to visit,” “to select, choose,” “to uncover.”  

FUHS (2004: 216) establishes that a “Global classification into two seman-
tic groups is justifiable in that, besides the sensory visual aspect common to 
both, one group places more emphasis on the noetic aspect, the other on the 
emotional.” Typical of the former would be (#7) and for the latter (#8). 

 

ב  7 ה לְיַעֲקֹ֑ ר יָלְדָ֖ ה אֲשֶׁ֥ א דִינָה֙ בַּת־לֵאָ֔ וַתֵּצֵ֤
רֶץ   לִרְא֖וֹת בִּבְנ֥וֹת הָאָֽ

Now Dinah the daughter of Leah, 
whom she had borne to Jacob, went out 
to visit the women of the region  
(Gen 34,1). 

אוּ וַיִּרְא֕וּ  8 יו בָּ֔  וְה֤וּא יָצָא֙ וַעֲבָדָ֣
 וְהִנֵּ֛ה דַּלְת֥וֹת הָעֲלִיָּ֖ה נְעֻל֑וֹת

After he had gone, the servants came 
and saw, to their surprise, that the 
doors of the roof chamber were locked! 
(Judg 3,24). 
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Apart from “the everyday uses of the lexeme” (2004: 214–222), FUHS also 
distinguishes a range of (a) specialized (223–228) and (b) theological uses 
(229–239). Relevant to this study is the specialized use that he calls (225) “a 
formulaic expression conveying ownership of things and persons or appoint-
ment to office,” e.g. Deut. 1.8 (#9). The formulaic expression he refers to is 
listed as one of the idiomatic expressions of ראה, viz. (214) רְאֵה נָתַתִּי. 

 

  רְאֵה נָתַתִּי לִפְנֵיכֶם אֶת־הָאָרֶץ  9
 בּאֹוּ וּרְשׁוּ אֶת־הָאָרֶץ 

  אֲשֶׁר נִשְׁבַּע יְהוָֹה לַאֲבתֵֹיכֶם

See, I am giving the land before you; 
go in and take possession of the land 
that THE LORD swore to your ancestors 
(Deut 1,8). 

 

It is beyond the scope of this study to critically analyze the lexical description 
of VETTER (1997) or that of FUHS (2004); however, from the above-men-
tioned depictions of these two major BH resources, it is evident that VETTER 

(1997: 1178) limits the construction investigated here to the notion of “to 
consider”,6 while FUHS (2004: 214) focuses on the “idiomatic expression” 
 The findings of this study will in a sense confirm the views of .רְאֵה נָתַתִּי
these scholars and complement them by means of a more nuanced profile of 
the imperative use of ראה. We now turn to the Qal imperative use of ראה in 
the Hebrew Bible. 
 
2.2 The Qal imperative uses of ראה: a general profile 

The Qal imperative form of the root ראה appears 143 times in the Hebrew 
Bible. The majority, i.e. 84, are 3rd person singular. Of the rest, 47 are mascu-
line plural, 11 feminine singular and one a feminine plural. If one considers 
the semantics of these forms, the following picture emerges: for 41 of the 47 
instances (i.e. 87%) of the plural forms, and 9 of the 11 instances (i.e. 81%) 
of the singular feminine forms, the semantic values of the imperative uses are 
similar to the typical uses of the root in the other Qal conjugations. In these 
instances it is not possible to postulate near-synonymity with הִנֵּה and/or הֵן. 
In the case of the 3rd person singular, the situation is different: only 56 of the 
84 (i.e. about 66%) are not potential near-synonyms of הִנֵּה and/or הֵן. It is 
significant that of the remaining 26 instances, 16 are of the construction רְאֵה 

                                                 
6  However, according to VETTER (1997: 379) “The (asyndetic) impv. of r’h “to see” can 

assume a similar function [i.e. as הֵן and הִנֵּה CHJvdM] as a call for attention and a 
demonstrative in that it loses its proper verbal significance (in approximately 1/3 of all 
cases).” According to our analysis, this shift in meaning occurs in only 25% of the in-
stances, cf. section 2.3. 
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+ qatal. Of these 16, 9 are what FUHS (2004: 214) calls the idiomatic expres-
sion רְאֵה נָתַתִּי. 

From this statistical profile of the imperative uses of ,ראה  it is evident that 
the instances where the imperative form of the root appears to be a synonym 
of הִנֵּה and/or הֵן are relatively few in number. It is also reasonable to expect 
that these uses typically have an identifiable family relationship with the 
general range of uses of the Qal form of the root ראה. We will now consider 
the data and illustrate that this is indeed the case. 

The sense of seeing with one’s eyes or observing something in person, e.g. 
(#10),7 and seeing in the sense of observing and becoming aware of (or realiz-
ing) something, e.g. (#11) and (#12),8 is by far in the majority. Although not 
as frequent, but also relatively pervasive, are instances where “the act of see-
ing” no longer primarily involves physical entities, events or states of affairs, 
but the intellectual apprehension of a situation. This may be described as 
considering a situation and/or having insight into it, e.g. (#13).9 

 

ה מִן־הַמָּק֖וֹם  10 י8֙ וּרְאֵ֔ א נָ֤א עֵינֶ֙ שָׂ֣
ם  ה שָׁ֑  אֲשֶׁר־אַתָּ֣

דְמָה וָיָֽמָּה׃  גְבָּה וָ קֵ֥ נָה וָנֶ֖   צָפֹ֥

Raise your eyes now, and look from the 
place where you are, northward and 
southward and eastward and westward 
(Gen 13,14). 

י 11 נְיִי מִשּׂנְֹאָ֑ ה עָ֭ ה רְאֵ֣ נִי יְהוָֹ֗ נְנֵ֬  Be gracious to me, O LORD. See what I חָֽ
suffer from those who hate me  
(Ps 9,14). 

יטָ  12 נוּ הַבִּ֖֯ יָה לָ֔ ה־הָ֣ ר יְהוָֹה֙ מֶֽ  זְכֹ֤
נוּ׃ ה אֶת־חֶרְפָּתֵֽ  וּרְאֵ֥

Remember, O LORD, what has befallen 
us; look, and see our disgrace  
(Lam 5,1). 

י8  13 ן בְּעֵינֶ֗ אתִי חֵ֜ ה אִם־נָא֩ מָצָ֨ וְעַתָּ֡
ע8ֲ֔  8 וְאֵדָ֣ נִי נָא֙ אֶת־דְּרָכֶ֔  הוֹדִעֵ֤

Now then, if I have found favor in your 
sight, please show me your ways, so 
that I may know you and find favor in 

                                                 
7  See also Gen 31,12; Num 27,12; Deut 3,27; 32,49; 1 Sam 24,12; 26,16; 2 Kgs 10,16; Job 

22,12; 35,5; Prov 6,6; Eccl 7,13; Ezek 8,9; Zech 5,5. In the feminine singular: Isa 49,18; 
60,4; Jer 13,20. In the masculine plural: Exod 14,13; 1 Sam 12,16; 14,29; Josh 2,1; 
22,28; 2 Chron 20,17; Isa 40,26; Jer 7,12; Lam 1,12; Amos 3,9; 6,2; and in the feminine 

plural: Song 3,11. 
8  2 Kgs 19,16; Job 40,10-11; Pss 25,18; 25,19; 37,37; 59,5; 80,15; 84,10; 119,153; 142,5; 

Isa 63,15; Lam 1,9; 1,11; 1,20; 2,20; 5,1; Dan 9,18; Isa 37,17; Ezek 40,4; 44,5. In the 
feminine singular: Ps 45,11; Jer 2,23; 3,2. In the masculine plural: Ps 66,5; Isa 6,9; Jer 
2,31; Lam 1,18; Hab 1,5.  

9  In the masculine plural: Exod 10,10; 16,29. 
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ן בְּעֵינֶ֑י8  עַן אֶמְצָא־חֵ֖  לְמַ֥
י עַמ8ְּ֖ הַגּ֥וֹי הַזֶּֽה׃ ה כִּ֥  וּרְאֵ֕

your sight. Consider too that this nation 
is your people (Exod 33,13).10 

 

In some cases, primarily the outcome of an observation and consideration of a 
situation11 is profiled, e.g. “find out” (#14),12 (#15)13 or “establish, decide” 
(#16).14  

 

א  14 אמֶר ל֗וֹ לֶ�־נָ֨ ֹ֣  וַיּ
י8֙  ה אֶת־שְׁל֤וֹם אַחֶ֙  רְאֵ֜

So he said to him, “Go now, find out if 
you brother are well (lit. find out the 
peace of your brothers)” (Gen 37,14). 

ר אִתּ֔וֹ פִּקְדוּ־נָ֣א  15 אמֶר שָׁא֗וּל לָעָם֙ אֲשֶׁ֣ ֹ֣ וַיּ
י הָלַ֣ נוּוּרְא֔וּ מִ֖ � מֵעִמָּ֑  

Then Saul said to the troops that were 
with him, “Call the roll and find out 

who has gone from us” (1 Sam 14,17). 

ר׃  16 י דָּבָֽ יב אֶת־שׁלְֹחִ֖ ה־אָשִׁ֥ ה מָֽ ה רְאֵ֔  So now, decide what answer I shall וְעַתָּ֣
return to the one who sent me 
(1 Chron 21,12). 

 

In a number of cases, ראה is used in fixed expressions with ידע. In these ca-
ses, ראה appears to contribute a sense of precision,15 i.e. “know for certain” 
(e.g. #17), “determine precisely” (e.g. #18) or “make a firm decision, consider 
well” (e.g. #19). 

 

שַׁע֙  17 ה וָפֶ֙ י רָעָ֤ ין בְּיָדִ֜ ע וּרְאֵה֙ כִּי֩ אֵ֨ דַּ֤
� אתִי לָ֔  וְלאֹ־חָטָ֣

You may know for certain that there is 
no wrong or treason in my hands.  
I have not sinned against you  
(1 Sam 24,12). 16 

                                                                                                                              
10  Ps 119,159; Eccl 7,14; 1 Chron 28.10; in the masculine plural: 1 Sam 12,24; Deut 32,39; 

Ps 34,9; 2 Chron 19,6. 
11  In the case 1 Sam 16,17, a person with certain qualities has “to be found.” 
12  In the feminine singular: Judg 16,5. In the case 1 Sam 16,17, a person with certain quali-

ties has “to be found”. 
13  Also in the masculine plural: 2 Kgs 7,14; Jer 2,10; 6,16 (dubious example); 30,6. 
14  Ps 139,24. 
15  This sense is also detected in Exod 25,40; 2 Sam 13,28; 2 Kgs 10,23.  
16  In the masculine plural: 1 Sam 12,17; 14,38; 1 Kgs 20,7; 2 Kgs 5,7. In feminine singular: 

Jer 2,19. 
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ינוּ ע֗וֹד וּדְע֤וּ וּ 18 א הָכִ֣ רְאוּ֙ לְכוּ־נָ֞
הוּ  י רָאָ֖ הְיֶה֣ רַגְל֔וֹ מִ֥ ר תִּֽ אֶת־מְקוֹמוֹ֙ אֲשֶׁ֣

ם  שָׁ֑

Go and make sure once more; 
determine exactly where he is, and who 
has seen him there (1 Sam 23,22).17 

ה  19 ע וּרְאֵ֖ ק וְדַ֥ אמֶר לוֹ֙ לֵ֣� הִתְחַזַּ֔ ֹ֤  וַיּ
י ה כִּ֚ ר־תַּעֲשֶׂ֑ ת אֲשֶֽׁ ה אֵ֣ ת הַשָּׁנָ֔  לִתְשׁוּבַ֣
י8 ה עָלֶֽ ם עלֶֹ֥ לֶ� אֲרָ֖  מֶ֥

He said to him, “Come, strengthen 
yourself, and consider well what you 
have to do; for in the spring the king of 
Aram will come up against you”  
(1 Kgs 20,22).18 

 

From the profile of the semantic values of Qal imperative forms that we do 
not consider as possible near-synonyms of הֵן and הִנֵּה, three related senses of 
the lexeme stand out: first, instances of acts of physical seeing and observing; 
second, acts of mental awareness and consideration; and third, acts where the 
outcome of a physical act of seeing and/or mental consideration are involv-
ed.19 We hypothesize that those 36 instances that are potential near-synonyms 
of הֵן and הִנֵּה will be related to at least one of the above-mentioned senses. 
 
2.3 Potential near-synonyms of הֵן and הִנֵּה 

If we disregard for a moment number and gender, we have 36 instances of 
-to consider. We will commence with a statistical overview of their syn ראה
tax and semantic scope. 
 
2.3.1 The syntax and semantic scope of ראה 
(i) ראה + noun phrase (3x) 
A feature of each of these cases is that ראה + noun phrase provides the 
ground of another speech act, either a preceding (#20) or subsequent directive 
(#21), or a subsequent assertion (#22). 

 

י הַ 20 ח וְיַעַ֛ל אֲדנִֹ֥ ויִקַּ֥ ינָ֑ לֶ� הַטּ֣וֹב בְּעֵ֯ מֶּ֖  

ים  ה וְהַמֹּרִגִּ֛ ר לָעלָֹ֔  רְאֵה֙ הַבָּ קָ֣
ים׃ ר לָעֵצִֽ י הַבָּ קָ֖  וּכְלֵ֥

Let my lord the king take and offer up 
what seems good to him; see (i.e. here 

are) the oxen for the burnt offering, and 
the threshing sledges and the yokes of 
the oxen for the wood (2 Sam 24,22). 

                                                 
17  In the masculine plural: 1 Sam 23,23. 
18  2 Sam 24,13. 
19  Two less typical uses of ראה are (1) instances where the lexeme has the sense of “enjoy” 

(Ps 128,5–6; Eccl 2,1; 9,9) and (2) instances where it has the sense of “take care of” (1 
Kgs 12,16 and 2 Chron 10,16). In each case it is possible to postulate an extention from 
this third sense of ראה. 
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אמֶר יְהוָֹה֮ אֶל־מֹשֶׁה֒ 21 ֹ֣  וַיּ
יְמָה   בְּלֶכְת8ְּ֙ לָשׁ֣וּב מִצְרַ֔

 8 מְתִּי בְיָדֶ֔ פְתִים֙ אֲשֶׁר־שַׂ֣ ה כָּל־הַמֹּֽ רְאֵ֗
ה וַאֲנִי֙ אֲחַזֵּ֣ק  ם לִפְנֵ֣י פַרְעֹ֑ וַעֲשִׂיתָ֖

ח אֶת־הָעָֽ א יְשַׁלַּ֖ ֹ֥ ם׃אֶת־לִבּ֔וֹ וְל  

And the LORD said to Moses, “When 
you go back to Egypt, see (i.e. 

consider) all the wonders that I have 
put in your power, and do them before 
Pharaoh; but I will harden his heart, so 
that he will not let the people go” 
(Exod 4,21). 

ר שֶׁ 22 ר יֵ֥שׁ דָּבָ֛ שׁ ה֑וּאיּאֹמַ֥ רְאֵה־זֶ֖ה חָדָ֣  
 

Is there a thing of which it is said, “See, 
this is new”? (Eccl 1,10). 

 

(ii) ראה + nominal clause(s) (6x) 
Here, ראה + nominal clause (or clauses, e.g. #25 and #26) also often pro-
vides the grounds of a subsequent speech act, e.g. a directive (#24–25). In one 
case, the semantic scope includes a statement and a countering assertion 
(#26). In another case, ראה introduces the apodosis of a conditional (#27). In 
only one instance, the semantic content of a clause introduced by ראה cannot 
be directly related to that of another clause (#28). 

 

ה  23 יחַ שָׂדֶ֔ י כְּרֵ֣ יחַ בְּנִ֔ אמֶר רְאֵה֙ רֵ֣ ֹ֗  וַיּ
ה׃ ר בֵּרֲכ֖וֹ יְהוָֹֽ  אֲשֶׁ֥

 
יִם  ים מִטַּל֙ הַשָּׁמַ֔ תֶּן־ל8ְ֙ הָאֱ-הִ֔ וְיִֽ
שׁ׃  ן וְתִירֹֽ ב דָּגָ֖ רֶץ וְרֹ֥ י הָאָ֑   וּמִשְׁמַנֵּ֖

And he said, “See, the smell of my son 
is like the smell of a field that the LORD 
has blessed.  

May God give you of the dew of 
heaven, and of the fatness of the earth, 
and plenty of grain and wine”  
(Gen 27,27–28). 

י8  24 רֶץ לְפָנֶ֔  רְאֵה֙ כָּל־הָאָ֣
כֶת אֶל־ט֨וֹ ר בְּעֵינֶ֛י8 לָלֶ֥ ב וְאֶל־הַיָּשָׁ֧

�׃ מָּה לֵֽ  שָׁ֖

See, the whole land is before you;  

Go wherever you think it good and 
right to go (Jer 40,4). 

יו  25 אמֶר אֶל־עֲבָדָ֜ ֹ֨  וַיּ
ב אֶל־יָדִי֙  ת יוֹאָ֤  רְאוּ֩ חֶלְקַ֨

ם  ים וְ-ו־שָׁ֣ שְׂערִֹ֔  
שׁלְכ֖וּ וְהַוצִּ֯ ת֣יּהָ בָאֵ֑  

Then he said to his servants,  

“See, Joab’s field is next to mine,  
and he has barley there;  

go and set it on fire ” (2 Sam 14,30). 
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ים  26 ים וּנְכחִֹ֑ 8 טוֹבִ֣ ה דְבָרֶ֖  רְאֵ֥
לֶ�׃ ת הַמֶּֽ עַ אֵין־ל8ְ֖ מֵאֵ֥  וְשׁמֵֹ֥

“See, your claims are good and right;  

but there is no one deputed by the king 
to listen to you,”  

ט   נִי שׁפֵֹ֖ אמֶר֙ אַבְשָׁל֔וֹם מִי־יְשִׂמֵ֥ ֹ֙ וַיּ
רֶץ  בָּאָ֑

Absalom would say, “If only I were 
judge in the land” (2 Sam 15,3). 

ח נָ 27 י וְאִם־תִּקַּ֤ שִׁים֙ אִם־תְּעַנֶּ֣ה אֶת־בְּנֹתַ֗
נוּ  ישׁ עִמָּ֑ ין אִ֖ י אֵ֥  עַל־בְּנֹתַ֔

 8׃ י וּבֵינֶֽ ד בֵּינִ֥ ים עֵ֖ ה אֱ-הִ֥  רְאֵ֕

If you ill-treat my daughters, or if you 
take wives in addition to my daughters, 
though no one else is with us, see (i.e. 

remember) God is witness between you 
and me (Gen 31,50). 

28 �  י בְּנֵֽ י חַ֥ הוּ רְאִ֖ לִיָּ֔ אמֶר֙ אֵ֣ ֹ֙  וַיּ
 

Then Elijah said, “See, your son is 
alive!” (1 Kgs 17,23). 

 

(iii) ראה + verbal clause(s) (27x) 
When the imperative of ראה introduces a verbal clause, the construction 
often (about 75% of the cases) provides the grounds of another speech act. 
The latter may be a subsequent (#29–33) or preceding directive (#34–35). In a 
few instances, the semantic scope includes two clauses (#33 and 36). In some 
other instances, the semantic content of the clause introduced by ראה is 
further elaborated on (#37–38). In five instances, the semantic content of a 
clause introduced by ראה cannot be directly related to that of another clause 
(#39–43).  

 

2920 

 

רֶץ  ם אֶת־הָאָ֑ תִּי לִפְנֵיכֶ֖ ה נָתַ֥  רְאֵ֛
רֶץ  אוּ וּרְשׁ֣וּ אֶת־הָאָ֔  בֹּ֚

םאֲ תֵיכֶ֜ הוָֹה לַאֲבֹ֨ ע יְ֠ ר נִשְׁבַּ֣ שֶׁ֣  

See, I am giving the land before you; 
go in and take possession of the land 
that the lord swore to your ancestors 
(Deut 1,8).21 

 ד8ְ֔ אֶת־יְרִיח֖וֹ  3022 תִּי בְיָֽ רְאֵה֙ נָתַ֣
יִל׃ י הֶחָֽ הּ גִּבּוֹרֵ֖  וְאֶת־מַלְכָּ֑

יר וְ ם אֶת־הָעִ֗ סַבּתֶֹ֣  
ה י הַמִּלְחָמָ֔ ל אַנְשֵׁ֣   כֹּ֚

See, I am handing Jericho over to you, 
along with its king and soldiers.  
You shall march around the city, all the 
warriors circling the city once  
(Josh 6,2–3).23 

                                                 
20  This is #9 repeated as #29. 
21  Deut 1,21; 2,24. 
22  This is #5 repeated as #30. 
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31 

 

ת לְפָנֶ֔ חִ֨_תִי֙ תֵּ֣ ה הַֽ ן רְאֵ֗ י8 אֶת־סִיחֹ֖
 וְאֶת־אַרְצ֑וֹ 

שֶׁת אֶת־אַרְצֽוֹ׃ שׁ לָרֶ֖ ל רָ֔  הָחֵ֣

See, I have begun to give Sihon and his 
land over to you.  
Begin now to take possession of his 
land (Deut 2,31).24 

גּוֹיִם  32 ת־הַ֠ ם אֶֽ לְתִּי לָכֶ֜ רְאוּ֩ הִפַּ֨
לֶּה  ים הָאֵ֛ םהַנִּשְׁאָרִ֥ ה לְשִׁבְטֵיכֶ֑ בְּנַחֲלָ֖  

ם  ם מִפְּנֵיכֶ֔ ם ה֚וּא יֶהְדֳּפֵ֣ וַיהוָֹ֣ה אֱֽ-הֵיכֶ֗
ם ם מִלִּפְנֵיכֶ֑ ישׁ אֹתָ֖  וְהוֹרִ֥

ת  ר וְלַעֲשׂ֔וֹת אֵ֚ ד לִשְׁמֹ֣ ם מְאֹ֔ וַחֲזַקְתֶּ֣
ה ת מֹשֶׁ֑ פֶר תּוֹרַ֣  כָּל־הַכָּת֔וּב בְּסֵ֖

See, I have allotted to you as an 
inheritance for your tribes those nations 
that remain, ... 

The Lord your God will push them 
back before you, and drive them out of 
your sight, ...  
Therefore be very steadfast to observe 
and do all that is written in the book of 
the law of Moses (Josh 23,4–6). 

33 

 

ה ה רְאֵ֛ ים לְפַרְעֹ֑ י8 אֱ-הִ֖   נְתַתִּ֥
8׃ י8 יִהְיֶ֥ה נְבִיאֶֽ ן אָחִ֖  וְאַהֲרֹ֥

 ךָּ ר אֲצַוֶּ֑ ת כָּל־אֲשֶׁ֣ ר אֵ֖ ה תְדַבֵּ֔  אַתָּ֣

See, I have made you like God to 
Pharaoh, and your brother Aaron shall 
be your prophet. 

You must say everything I command 
you (Exod 7,1). 

34  � י לְשָׁלוֹם֙ לְבֵיתֵ֔  עֲלִ֤
 יִ�׃ א פָּנָֽ � וָאֶשָּׂ֖ עְתִּי בְקוֹלֵ֔  רְאִי֙ שָׁמַ֣

Go up to your house in peace; see, I 
have heard what you said, and I have 
granted your request (1 Sam 25,35).25 

לֶ� הַטּ֣וֹ 35 י הַמֶּ֖ � וְיַעַ֛שׂ אֲדנִֹ֥ ח־לָ֔ ב קַֽ
 בְּעֵינָ֑יו

ים  עלֹ֗וֹת וְהַמּוֹרִגִּ֧ ר לָֽ תִּי הַבָּקָ֜ רְאֵה֩ נָתַ֨
ה  ים לַמִּנְחָ֖ ים וְהַחִטִּ֥  לָעֵצִ֛

תִּי׃ ל נָתָֽ  הַכֹּ֥

Take it; and let my lord the king do 
what seems good to him; see, I am 
giving the oxen for burnt offerings, and 
the threshing sledges for the wood, and 
the wheat for a grain offering. All of it I 
give (1 Chron 21,23).26 

                                                                                                                              
23  Josh 8,1-2; also Ezek 4,15. 
24  Deut 4,5. 
25  Also Josh 8,8 and 2 Sam 15,28 (with participle). 
26  Gen 39,14 (plur). 



Christo H. J. van der Merwe 

 

248 

ם  36 עַל אֶת־הָעָ֣ ר אֵלַי֙ הַ֚ ה אֹמֵ֤ אֵה אַתָּ֞ רְ֠
נִי  א הֽוֹדַעְתַּ֔ ֹ֣ ה וְאַתָּה֙ ל  הַזֶּ֔
י ח עִמִּ֑ ת אֲשֶׁר־תִּשְׁלַ֖  אֵ֥

י8 ן בְּעֵינֶ֗ אתִי חֵ֜ ה אִם־נָא֩ מָצָ֨  וְעַתָּ֡
8 נִי נָא֙ אֶת־דְּרָכֶ֔  הוֹדִעֵ֤

See, you say to me, “Bring up this 
people,” but you have not let me know 
whom you will send with me … 

Now therefore, if I have found favour 
in your sight, please show me now your 
ways (Exod 33,12–13).27 

תִּי  37 ה נָתַ֤ ים רְאֵ֨ חַיִּ֖ י8֙ הַיּ֔וֹם אֶת־הַֽ לְפָנֶ֨
ע׃ וֶת וְאֶת־הָרָֽ  וְאֶת־הַטּ֑וֹב וְאֶת־הַמָּ֖

י מְצַו8ְּ֮ הַיּוֹם֒ ... ר אָנֹכִ֣   אֲשֶׁ֨

See, I have set before you today life 
and prosperity, death and adversity.  

What I am commanding you today is ... 
(Deut 30,15).28 

לֶת  38 ה קהֶֹ֑ אתִי אָמְרָ֖  רְאֵה֙ זֶה֣ מָצָ֔
א חֶשְׁבּֽוֹן׃ ֹ֥ ת לִמְצ ת לְאַחַ֖  אַחַ֥

“See, this is what I found,” says the 
Teacher, “adding one thing to another 
to find the sum” (Eccl 7,27).29 

ף  39 ה אֶל־יוֹסֵ֑ אמֶר פַּרְעֹ֖ ֹ֥  וַיּ
ל  ת8ְ֔ עַ֖ תִּי אֹֽ יִם׃רְאֵה֙ נָתַ֣ רֶץ מִצְרָֽ כָּל־אֶ֥  

And Pharaoh said to Joseph, “See, I 
have set you over all the land of Egypt” 
(Gen 41,41). 

י  40 ל בֶּן־אוּרִ֥ ם בְּצַלְאֵ֛ י בְשֵׁ֑ אתִֽ ה קָרָ֣ רְאֵ֖
ה ה יְהוּדָֽ  בֶן־ח֖וּר לְמַטֵּ֥

See, I have called by name Bezalel son 
of Uri son of Hur, of the tribe of Judah 
(Exod 31,2).30 

4131 

 

ה עַל־הַגּוֹיִם֙  י8׀ הַיּ֣וֹם הַזֶּ֗ ה הִפְקַדְתִּ֣ רְאֵ֞
וְעַל־הַמַּמְלָכ֔וֹת לִנְת֥וֹשׁ וְלִנְת֖וֹץ 

יד וְלַהֲר֑וֹס לִבְנ֖וֹת וְלִנְטֽוֹעַ׃   וּלְהַאֲבִ֣

See, today I appoint you over nations 
and over kingdoms, to pluck up and to 
pull down, to destroy and to overthrow, 
to build and to plant (Jer 1,10). 

42  8 י8֙ עֲוֹנֶ֔ רְתִּי מֵעָלֶ֨ ה הֶעֱבַ֤  רְאֵ֨
שׁ אֹת8ְ֖ מַחֲלָצֽוֹת׃  וְהַלְבֵּ֥

See, I have taken your guilt away from 
you, and I will clothe you with festal 
apparel (Zech 3,4). 

רֶץ צָפ֔וֹן  43 ה הַיּֽוֹצְאִים֙ אֶל־אֶ֣  רְאֵ֗
רֶץ צָפֽוֹן׃ י בְּאֶ֥ יחוּ אֶת־רוּחִ֖  הֵנִ֥

See, those who go toward the north 
country have set my spirit at rest in the 
north country (Zech 6,8). 

                                                 
27  Cf. also 2 Sam 7,2. In contrast to Exod 33,12, the clauses introduced by ראה provide 

only the grounds of an implied directive, i.e. a request of permission to build a temple for 
the Lord. 

28  See also Deut 11,26 (with participle). 
29  Eccl 7,29. 
30  Exod 35,30 (plur). 
31  This is #3 repeated as #41. 
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In this section we established a statistical profile of the syntax and semantic 
scope of ראה. It turned out that in six cases ראה introduces a nominal clause 
(or clauses). In only three instances it governs a noun phrase. It is therefore 
evident that ראה predominantly introduces verbal clauses, i.e. 27 times.  
 
2.3.2 The semantics and pragmatics of ראה 
It was hypothesized earlier that the apparent specialized uses of the impera-
tive form of ראה would be related to at least one of the more typical uses of 
the lexeme. The analysis of the data demonstrated the veracity of this hypo-
thesis. Namely, that the constructions are typically used to point out a state of 
affairs or event(s), which an addressee wants his/her audience to apprehend 
intellectually – in most cases (i.e. more than two-thirds of the instances), 
because it provides the grounds of another speech act, but also, often “for its 
own sake.” 

We will first consider those instances where what must be considered 
could be related to the content of another speech act. A speaker typically 
appeals to his/her addressees to look at and consider something that provides 
the grounds of a directive. The “something” may be a situation that is created 
by the presence of physical entities (#20).32 In most cases though, an addres-
see is called upon to observe and consider a very specific situation at hand 
(e.g. #21, 24 and 25). This situation is often due to something the speaker is 
doing or has done (#29–35). In not one of the cases can it be argued that what 
the addressee had to consider was something that they were totally unpre-
pared for. In most cases, they are called to fully appreciate the opportunity 
that a situation provides and to react upon it with confidence (#21, 24–25, 29-
–33).33 Sometimes, what must be considered, serves as encouragement for a 
preceding directive (#20, 34–35). Sometimes, a speaker uses  ראה in an 
appeal to his audience to consider the discrepancy of a situation (#26 and 
#36) or to choose between two radically opposing options (#37). In each of 
these cases, either an explicit (#26 and #36) or an implicit directive (#37 and 
2 Sam 2,7) could be inferred from context. 

In one case (#27), a speaker uses ראה to remind his audience that, if they 
do x, they have to consider the reality of y, i.e. the content of the clause intro-
duced by ראה. In Ecclesiastes, a speaker appeals to his audience to consider 
“this” (#22) and “this I have found” (#38), and then explains what was cata-
phorically referred to and in need of consideration. 

                                                 
32  Cf. also the Chronicler’s version of this text (#35). 
33  Gen 27,27 (#23) is exceptional. Here a speaker uses  ראה to express an observation (by 

means of smelling) which provides the grounds of a wish he expresses. 
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If we now turn to those instances where the clause(s) introduced by ראה 
could not be linked in the above-mentioned way with another speech act in its 
immediate context, the following picture emerges: a significant feature of 
#39–40 is that in each case a speaker points to the fact that he is appointing 
the addressee or that he has called and equipped somebody to fullfil a special 
role. In none of these instances could it be argued that what the addressees 
must intellectually apprehend (i.e. realize) they were unprepared for, or that it 
came to them as a surprise. In the case of #39, the fact that Joseph will be ap-
pointed over Egypt is already discourse active. The same applies to Jeremi-
ah’s appointment over the nations in #41 (See Jer. 1.5). In the case of #40, the 
addressee points out that a particular person has been called and equipped for 
a special role. In each case, what is pointed out should encourage the addres-
see to fully appreciate the authority and implications of the appointment.  

In only three instances, a speaker uses ראה to point to a state of affairs 
(#28) or a happening (#42–43) that one could argue the addressee was unpre-
pared for. In other words, the addressee would have been surprised by it. 

According to our analysis of the cases of ראה that appear to be near-
synonyms of הֵן and הִנֵּה, the semantic potential of this category could be de-
scribed as follows: the construction typically denotes appeals to addressees to 
intellectually apprehend a situation or happening in order to fully realize and 
appreciate its relevance. In most cases (26/36), this apprehension is intended 
as an encouragement and/or grounds for a subsequent, preceding or implied 
directive speech act. Sometimes (4/36) the apprehension entails the recogni-
tion of the divine authority of an appointment. Rare (and restricted to three 
cases in Ecclesiastes) are instances where ראה primarily has a “pure” deictic 
function. Equally rare (also 3/36), are instances where ראה is used to appeal 
to addressees to consider something that they might have found surprising. 
 
 

3. The Semantic Potential of הֵן and הִנֵּה 

3.1 The semantic potential of הִנֵּה 

Three major categories of use of הִנֵּה are distinguished: 
1) when  ,points out an entity (#44–48, 83/1060), location (#49, 29/1060) הִנֵּה 
or event to an addressee (#50–52, 308/1060);  

 

ידוּ 44 לֶ֙� וַיַּגִּ֤ ר לַמֶּ֙ ן הִנֵּ֖ה לֵאמֹ֔ יא נָתָ֣   ,And they told the king הַנָּבִ֑
“Look! Nathan the prophet”  
(1 Kgs 1,23). 
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ה 45 נוּ לְעֵדָ֔ הְיֶה־בָּ֣ בֶן הַזּאֹת֙ תִּֽ ה הָאֶ֤  Consider this stone, it will be a witness הִנֵּ֨
against us … (Josh 24,27). 

�׃ 46 ח וָלֵֽ ה הִנֵּ֥ה אִשְׁת8ְּ֖ קַ֥  Now then, here is your wife, take her וְעַתָּ֕
and go (Gen 12,19). 

ר  47 ע אֶת־ק֤וֹל אֲדנָֹי֙ אֹמֵ֔  וָאֶשְׁמַ֞
נוּ י יֵֽלֶ�־לָ֑ ח וּמִ֣ י אֶשְׁלַ֖  אֶת־מִ֥

נִי׃  י שְׁלָחֵֽ ר הִנְנִ֥  וָאֹמַ֖

Then I heard the voice of My Lord 
saying: “Who shall I send and who 
shall go for us?” And I said: “Here am 
I, send me” (Isa 6,8). 

ם אָבִיו֙  48 ק אֶל־אַבְרָהָ֤ אמֶר יִצְחָ֜ ֹ֨ וַיּ
י י בְנִ֑ אמֶר הִנֶּ֣נִּֽ ֹ֖ י וַיּ אמֶר אָבִ֔ ֹ֣   וַיּ

Then Isaac said to Abraham his father: 
“My father” and he replied “Yes, my 
son” (Gen 22,7).  

יׄוׄ 49 ׄ לָ֔ 8 אַיֵּה֖ שָׂרָ֣וַיּאֹמְר֣וּ אֵׄ ה אִשְׁתֶּ֑  
אמֶר  ֹ֖ הֶל׃וַיּ הִנֵּ֥ה בָאֹֽ  

They asked him, “Where is Sarah you 
wife?” and he answered: “There in the 
tent!” (Gen 18,9). 

ה 50 יא רָעָה֙ עַל־הַמָּק֣וֹם הַזֶּ֔ י מֵבִ֤  Look, I am about to bring a disaster הִנְנִ֨
over this place (Jer 19,3). 

ם  51 תִּי לָכֶ֜ ים הִנֵּה֩ נָתַ֨ אמֶר אֱ-הִ֗ ֹ֣ וַיּ
רַע עַ זֶ֗ שֶׂב׀ זרֵֹ֣  אֶת־כָּל־עֵ֣

God said: “Look, I hereby give to you 
all the seed-bearing plants …”  
(Gen 1,29). 

א  52 ב הִנֵּה־נָ֥ לֶ֙� אֶל־יוֹאָ֔ אמֶר הַמֶּ֙ ֹ֤ וַיּ
ר הַזֶּ֑ה  יתִי אֶת־הַדָּבָ֣  עָשִׂ֖

 � ב אֶת־הַנַּ֖עַר אֶת־אַבְשָׁלֽוֹם׃וְלֵ֛ הָשֵׁ֥  

Then the king said to Joab, “Very well, 
I grant this. Go and return the young 
man Absalom” (2 Sam 14,21). 

 

2) when a narrator (and less often a speaker) uses  הִנֵּה to point to the cogni-
tive effects of an observation or mental consideration upon another character 
(or, less often, upon the speaker him-/herself) (#53–54, 265/1060); 

 

 וַיָּ֤שָׁב רְאוּבֵן֙ אֶל־הַבּ֔וֹר  53
ף בַּבּ֑וֹר  וְהִנֵּ֥ה אֵין־יוֹסֵ֖

Ruben returned to the pit, and to his 

surprise, Joseph was not in the pit 
(Gen 37,29).  

י  54 יק אֶת־בְּנִ֖ קֶר לְהֵינִ֥ ם בַּבֹּ֛ וָאָ קֻ֥
קֶר  ת וָאֶתְבּוֹנֵ֤ ן אֵלָיו֙ בַּבֹּ֔  וְהִנֵּה־מֵ֑
דְתִּי׃ ר יָלָֽ י אֲשֶׁ֥ א־הָיָ֥ה בְנִ֖ ֹֽ   וְהִנֵּ֛ה ל

When I rose in the morning to nurse my 
son, he was dead! However, when I 
looked at him closely in the morning, to 

my surprise, it was not my son whom I 
gave birth to (1 Kgs 3,21). 
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and 3) when  points to a proposition which needs to be related to another הִנֵּה 
proposition or speech act (#55–57, 271/1060).  

 

י  55 עְתִּי כִּ֥ יִם הִנֵּ֣ה שָׁמַ֔ בֶר בְּמִצְרָ֑ יֶשׁ־שֶׁ֖
ם נוּ מִשָּׁ֔ מָּה֙ וְשִׁבְרוּ־לָ֣  רְדוּ־שָׁ֙

Look, I have heard that there is grain in 
Egypt, go down and buy grain for us 
there (Gen 42,2). 

יִם֙  56 י הַשָּׁמַ֙ יִם וּשְׁמֵ֤ נֵּה הַשָּׁמַ֜  הִ֠
א יְכַלְכְּל֔ו8ּ ֹ֣  ל
יִ י־הַבַּ֥ ף כִּֽ יתִי׃אַ֕ ר בָּנִֽ ת הַזֶּ֖ה אֲשֶׁ֥  

Look, the heaven and the highest 
heaven cannot contain you, how much 
less this house which I have built  
(1 Kgs 8,27). 

ב אַפ8ְּ֖  57 י יָשֹׁ֥ פְתָּ בִּ֑ י אָנַ֖ ה כִּ֥ אוֹד8ְ֣ יְהוָֹ֔
נִי׃  וּֽתְנַחֲמֵֽ

י אֶבְ ל יְשׁוּעָתִ֛ ה אֵ֧ דהִנֵּ֨ א אֶפְחָ֑ ֹ֣ ח וְל טַ֖   

I praise you Lord, for [though] you 
were angry with me your anger 
subsided and you comforted me. Yes, 
God is my deliverer. I will trust and not 
be afraid (Isa 12,2). 

 

In each of the three categories, הִנֵּה has a deictic function, which could be 
regarded as its semantic core. However, since in more than two-thirds of the 
occurrences in the corpus it is unambiguously clear that הִנֵּה is used to point 
to something for which either addressees or characters were not prepared, it is 
postulated that the most typical and central use of הִנֵּה is to mark mirativity. 
This happens most predominantly in instances where addressees are pointed 
to events that are about to happen (referred to by means of a participle), like 
#50 and in instances like #53–54. However, some secondary shifts away from 
this core mirative sense have been identified in the corpus, e.g. instances 
where the construction functions as a presentative (#46–48), and cases where 
-has also lost its typical mirative function, and only points to a proposi הִנֵּה
tion that needs to be related to another proposition or speech act (#55–57). 
The latter instances are classified as category 3) above. A subcategory of the 
latter are represented by instances where הִנֵּה does not point out something 
“newsworthy,” but only something “noteworthy.”34 This shift of meaning can 
be detected in 166 of its 1060 occurrences, i.e. about 16%.35 

                                                 
34  We make a distinction between the notions “newsworthy” and “noteworthy.” By “news-

worthy” we mean that the information has communicative value for the addressee; it 
modifies the content or implicatures of statements in the preceding co-text. Information 
with a communicative value is defined in relevance theoretical circles as information that 
“yields contextual effects” (BLAKEMORE 1992: 30). The contextual effects may be some-
thing the addressees did not know, something they were unprepared for (e.g. something 
surprising or the denial of an expectation) or it may be confirming something they already 
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If one now compares the semantic potential of הִנֵּה and ראה, it is evident 
that the former is primarily a marker of mirativity. Only secondarily it points 
to something “noteworthy” that needs to be considered since it provides the 
ground of another speech act. הִנֵּה only rarely points to something “notewor-
thy” for its own sake in a context where it is difficult to postulate some di-
mension of mirativity. In constrast, ראה primarily points to something “note-
worthy.” What must be taken note of and intellectually apprehended often 
provides the grounds of a directive speech act, but should also sometimes be 
considered for its own sake. However, in these instances, ראה rarely points 
out information which might have been surprising to the addressees.  
 
3.2  The semantic potential of הֵן 

Speakers or narrators use הֵן exclusively36 in reported speech to draw the 
attention of hearers to the propositional content of typically more than one 
clause, but also to that of a clause or a phrase. A speaker nearly always af-
firms with the use of הֵן the factuality or truth of the utterance.37 Mostly, what 
is affirmed modifies the content or implications of (mainly) preceding utter-

                                                                                                                              
knew. By “noteworthy” we mean something a speaker wants his/her addressee to take 
note of since it establishes a common ground for another speech act. Something “notewor-
thy,” could be “newsworthy,” but need not be so. 

35  It must be noted that instances where הִנֵּה has a presentative function – and the presen-
tation provides the grounds of another speech act (predominantly a directive) – are exclu-
ded from these statistics, e.g. #46. Also excluded are a few instances where what is point-
ed out is both “newsworthy” (i.e. has a mirative sense) and provides the grounds of an-
other speech act, e.g. Gen. 6,13; 27,42; 37,19; Judg 7,17; 9,31 (2x); 1 Kgs 14,5; 2 Chron 
20,11. Another few instances that are excluded here are those where an addressee is poin-
ted, by means of הִנֵּה, to the appointment of somebody by the speaker, e.g. Num 3,12; 
18,6; 18,8. In none of the latter instances does הִנֵּה mark information with a mirative 
sense. They are clearly similar to #39–41 above. In these cases, הִנֵּה and the imperative of 
 are without doubt interchangeable. The last group of instances that are excluded ראה
from the above-mentioned statistics are those listed in #45; they also represent an untypic-
al use of הִנֵּה where an entity to be considered is pointed out, and then something is said 
about it. This rare use of הִנֵּה might also overlap with the use of the imperative of ראה 
listed in #21. 

 occurs 100 times in the Hebrew Bible, but has a very uneven distribution. Not one הֵן  36
instance of הֵן is attested in Josh–2 Kgs, while it occurs 32 times in Job and 24 times in 
Isaiah 40-66. Two instances are attested in Jeremiah, one in Ezekiel and one in the minor 
prophets. 

37  Exceptions are Isa 23,13; 40,15 (2x); 42,1 and Job 31,35 where הֵן is used to present an 
entity about which something is said. Problematic to interpret are the following cases: Isa 
64,4; Jer 2,10; Ps 139,4; Job 21,16; 24,5. In 2 Chron 7,13 (2x), הֵן appears to be a near-
synonym of אִם; GARR (2004: 337) argues against such an interpretation. 
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ances. The modification as a rule further confirms (#58), but may sometimes 
contradict (#59), discourse active propositions (53/100, i.e. 53%). Except for 
Exod 4,1 (#59), Lev 10,19 and perhaps Gen 15,3, all instances of this use of 
 .are from the books of Job, Psalms and Isaiah הֵן

 

ץ  58 ין יוֹעֵ֑ לֶּה וְאֵ֣ ישׁ וּמֵאֵ֖ ין אִ֔ רֶא֙ וְאֵ֣ וְאֵ֙
ר׃ יבוּ דָבָֽ ם וְיָשִׁ֥  וְאֶשְׁאָלֵ֖

 
ם  פֶס מַעֲשֵׂיהֶ֑ וֶן אֶ֖ ם אָ֥ ן כֻּלָּ֔  הֵ֣

ם׃  הוּ נִסְכֵּיהֶֽ  ר֥וּחַ וָתֹ֖

I looked, but there was nobody, and 
among them, there is no counselor so 
that I may ask them and they answer 
me.  
After all, all of them are nothing, their 
works are nothing, there metal images 
are empty wind (Isa 41,28–29). 

אמֶר  59 ֹ֔  וַיַּעַ֤ן מֹשֶׁה֙ וַיּ
א־ ֹֽ י וְהֵן֙ ל א יִשְׁמְע֖וּ בְּקלִֹ֑ ֹ֥ י וְל ינוּ לִ֔ יַאֲמִ֣  

ה׃ י8 יְהוָֹֽ ה אֵלֶ֖ א־נִרְאָ֥ ֹֽ אמְר֔וּ ל ֹֽ י י   כִּ֣

Moses answered and said, “But look, 
they will not believe me and will not 
pay attention to my voice, but say, 
‘Yahweh did not appear to you.’” 
(Exod 4,1). 

 

What is affirmed by means of הֵן may (35/100 times) also establish the 
ground for assertions (#60, 22/35) or directives (#61, 10/35) that are the logi-
cal consequence or implication thereof. In a few rare instances, the grounds of 
questions are affirmed (#62, 3/35). 

 

ינוּ֙ אֶת־כְּבדֹ֣וֹ  60 נוּ יְהוָֹ֤ה אֱ-הֵ֙ ן הֶרְאָ֜ הֵ֣
עְנוּ מִתּ֣וֹ�  וְאֶת־גָּדְל֔וֹ וְאֶת־קלֹ֥וֹ שָׁמַ֖
ר  י־יְדַבֵּ֧ ינוּ כִּֽ שׁ הַיּ֤וֹם הַזֶּה֙ רָאִ֔ הָאֵ֑

י׃ ם וָחָֽ אָדָ֖ ים אֶת־הָֽ  אֱ-הִ֛

Look, Yahweh our God has shown us 
his glory and his greatness, and we 
heard his voice from the fire. Today we 
have seen that God may speak to a 
human and he/she may live  
(Deut 5,24). 

יִן  6138 נּוּ יַ֜ י נַשְׁקֶ֨ מֶשׁ אֶת־אָבִ֑ בְתִּי אֶ֖ הֵן־שָׁכַ֥
י עִמּוֹ֔  אִי֙ שִׁכְבִ֣ יְלָה וּבֹ֨  גַּם־הַלַּ֗

ינוּ  רַע׃וּנְחַיֶּ֥ה מֵאָבִ֖   זָֽ

Look, I lay last night with my father; let 
us make him drink wine tonight also; 
then you go in and lie with him, so that 
we may preserve offspring through our 
father (Gen 19,34). 

ל בַּשָּׁנָ֣ה  62 י תאֹמְר֔וּ מַה־נּאֹכַ֖ וְכִ֣
ֹ֣ ן ל ת הֵ֚ ף הַשְּׁבִיעִ֑ א נֶאֱסֹ֖ ֹ֥ ע וְל א נִזְרָ֔
נוּ׃   אֶת־תְּבוּאָתֵֽ

If you would asked, “What shall we eat 
in the seventh year since we shall not 
sow or we shall not gather our crop?” 
(Lev 25,20). 

                                                 
38  This is #6 repeated as #61. 
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If one compares הֵן and ראה, it is evident that they differ as far as distribution 
is concerned. The former occurs frequently in the books of Job and Isaiah (i.e. 
56/100), while the latter is absent from these books. In turn, הֵן is absent in 
Josh–2Kgs. On account of their distribution, one might hypothesize that they 
are perhaps stylistic, dialectic or even diachronic variations. This, however, 
does not appear to be the case. 

In comparing the semantic potential of הֵן and ראה, the former tends to be 
assertive, while the latter is typically used to appeal to an addressee to intel-
lectually appreciate a state of affairs or a happening. However, neither of the 
expressions typically has a mirative sense. They are also similar in the sense 
that both of them are used to point to information that provides the grounds of 
another speech act. In the case of ראה, the other speech act is nearly always a 
directive. In the case of הֵן, it is only sometimes a directive (e.g. #61).39 In the 
latter cases it is difficult to argue that an appeal is made to an addressee to 
intellectually apprehend (e.g. realize) a state of affairs or a happening — a 
fact is merely pointed to (#61). 
 
 

4. Conclusions 

This investigation has shown the following: 
1. In only 25% of the imperative forms of ראה, the meaning of the lexeme 

has shifted from the sense of seeing with one’s eyes or observing something 
in person or seeing in the sense of observing and becoming aware of (or rea-
lizing) something, to that of a construction denoting appeals to addressees to 
intellectually apprehend a situation or happening in order to fully realize and 
appreciate its relevance. They are “noteworthy,” in that they typically provide 
the grounds of another speech act, e.g. a directive. In most cases, this appre-
hension is intended as an encouragement and/or grounds of a subsequent, pre-
ceding or implied directive speech act. Sometimes the apprehension entails 
the recognition of the divine authority of an appointment. Rare are instances 
where ראה primarily has a “pure” deictic function. Equally rare are cases 
where ראה is used to appeal to information that an addressee might have 
found surprising (i.e. with a mirative sense). 

2. The most typical function of הִנֵּה is to point to mirative “newsworthy” 
information, that is, information an addressee, speaker or character was not 

                                                 
39  Gen 3,22; 11,6; 29,7; Exod 8,22; Deut 10,14; 31,14. In the case of Isa 33,7; 41,11 and 

-never has such a broad se ראה .points to the content of a number of clauses הֵן ,50,11
mantic (or discourse) scope. 
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prepared for. In about 16% of its uses the mirative sense of the lexeme is 
underplayed, and its potential to point to information that is relevant for an 
addressee is profiled. Moreover, the information that is pointed out is “note-
worthy.” This relatively atypical use of ִנֵּהה , is the one that overlaps with the 
typical use of ראה. 

3. The most typical function of הֵן is to point to information of which the 
factuality or truth is affirmed. In only a few instances, what is affirmed pro-
vides the grounds of a directive. These are the cases where it appears as if the 
meaning of הֵן and ראה overlap. These two lexemes, however, are not inter-
changeable. As evinced by the data, speakers do different things with them. 
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